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Rabbi Lieberman A"H

The story of Hanukkah is retold in the Babylonian 
Talmud tract of Shabbat (21b). In addition to the 
miraculous victory of the Hashmonaim against the 

invading Greek empire, the retelling includes the discovery 
of a little jar of olive oil that was found with the seal of the 
Kohen Gadol still intact; indicating that it had not been 
contaminated by the Greeks. This jar of oil produced the 
magnificent miracle of providing light in the menorah for 
eight days despite its small quantity, sufficient for just one 
day of light. 

The specific seal - that of the Kohen Gadol - is given 
particular significance over any 
other seal that would have also, 
arguably, indicated that the oil 
within the jar was unmolested 
and fit for use. The Mahar”al 
(Rabbi Yehudah Loew ben 
Bezalel, 1520–1609) in his 
work Torah Ohr, posits that 
since the Kohen Gadol is the only one who was permitted 
to enter the Qodesh Haqodashim - the Holy of Holies - his 
particular seal carries a unique and deeper message.

Qedusha, holiness, in its purest form, is antithetical 
to hulin, the mundane. Judaism dictates that these two 
dimensions are incompatible and cannot dwell in harmony. 
The hol (“hulin” in the language of the Mishna), represents 
the secular dimension of life, the daily preoccupation with 
the pragmatic physical world. There exists, therefore, a 
conflict between esthetic and ethics in the relationship 
between qodesh and hol. Hol lacks the spiritual aspect of 
life - the imminent Divine presence in the world. Shabbat 
concludes with “hamabdil ben qodesh le’hol,” a liturgy that 
recognizes the necessity to clearly differentiate between 
these two elements. When the mundane comes into contact 
with the holy, holiness is contaminated and loses its special 
status. There are numerous examples in the laws of impurity 
- tumah and taharah- that underscore the fact that an object 

or individual that is in a state of ritual purity, when simply 
coming into contact with impurity, loses that status. 

Greece represented the hol. Its culture was based on 
the mundane and the secular - the esthetic. When that 
paradigmatic secularity came into contact with the culture 
of Israel, it nullified the inherent holiness of Israel. It was 
an attempt to assimilate and even replace that qedushah with 
the impurity of Hellenism. This clash of civilizations and 
cultures infected the spirituality of Israel. Greece, and what 
it represented, was clearly at that point recognized by the 
sages of the time to be the enemy of Judaism. 

Qodesh Haqodashim, 
however, is not merely the 
Holy of Holies, it is not a 
simply a more intense qodesh. It 
is, according to Rav Avraham 
Isaac Kook, a unique dimension 
where the secular and the holy 

do, indeed, coexist in perfect harmony. Qodesh haqodashim 
is the one sphere that embodies a symbiosis of those two 
universes wherein they combine and complement each other. 
Note that the Kohen Gadol entered the Qodesh Haqodashim in 
the Temple only once a year on Yom Kippur, with meticulous 
preparation, immersed in the qodesh. Only then, and with 
great awe and trepidation, did he penetrate this dimension 
to pray for the nation of Israel. Curiously, the specific prayer 
on that holiest of days, in that holiest of places, did not 
reflect any spiritual or sacred aspect of Israel but, on the 
contrary, the mundane and daily needs of the nation - rain, a 
healthy economy, financial independence, good governance, 
security and abundance. His prayers included the most 
intimate physical concerns for barren women and healthy 
infants for women in labor. The seemingly incongruous 
prayer about the mundane aspects of life in striking contrast 
to the holiness of Sanctum Sanctorum is not incongruous 
at all. This is what Qodesh Haqodashim is all about - a perfect 
harmony between these two otherwise contradictory aspects 

Rabbi Lieberman A"H and Qodesh Qodashim
Rabbi Aryeh Azancot

“The whole world - secular 
included - is rooted in qodesh 

since all is of Divine creation.”
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of life. In this state of ultimate harmony the Kohen Gadol 
exemplifies leadership that is able to combine secular and 
holy without cultural or religious assimilation and without 
any diminishing of qedushah. Indeed this approach has a deep 
impact in the secular aspects of life, elevating them to a 
status of sacred no less holy than qodesh itself. 

The Hashmonian victory represents a negation of the 
Greek and Roman philosophy of separation of church and 
state. The message of Hanukkah challenges the Augustine 
ideology that places a barrier between the kingdom of God 
and that of man. Judaism espouses a complete integration of 
holiness into all aspects of life and the physical world. The 
victory of Jerusalem in the clash 
with Athens could not be better 
symbolized than with the small 
intact jar of oil. This particular 
jar with the seal of the Kohen 
Gadol was symbolic of the state 
of harmony that existed in the 
Qodesh Haqodashim that we try to 
emulate in our lives. 

Our dear late Rabbi Zevulun 
Lieberman zt”l did not only preach 
this very doctrine but his life, 
his achievements, his direction 
and his guidance were a vivid 
example of a Kohen Gadol who 
knew how to merge the secular 
and holy, and thereby transform 
it into an ideal. With pride he 
distinguished himself with the 
title of “Rabbi Dr.” Earning a 
Ph.D. degree represented the 
capacity to combine together, in 
perfect harmony, the academic 
world with the holiness of faith 
in Torah and service to the Almighty. Furthermore, he 
practiced the art of reconciling science and academic ideas 
with their Holy origins. 

The whole world - secular included - is rooted in qodesh 
since all is of Divine creation. Anything can manifest itself 
as qodesh. Rabbi Lieberman was one of the “yehide segula” - 
outstanding individuals - who are capable of maintaining that 
singularity without compromise. He personified Torah umada 

(Torah and Science), rising to the challenge of dealing with 
the complex relationships between Torah, the humanities, 
and the natural and social sciences. Following the schools 
of Rabbi Shimshon Raphael Hirsh, Rav Abraham Isaac Kook 
and Rav Soloveitchik in tandem with the Sephardic approach 
of Maimonides and others, Rabbi Lieberman made Torah 
uMada his path. 

As a champion of “Torah im derekh egress” (Torah with 
productive involvement in the modern world), our 
Rabbi encouraged his congregants to follow the path of 
uncompromised commitment to observance of Torah and 
halakhah while engaged in social productivity. By example, 

he demonstrated how everyone 
can transform the daily mundane 
tasks, including earning a 
living, into acts of qedushah by 
incorporating Torah principles 
into one’s daily routine. 

Rabbi Lieberman, as the 
Hashmonaim before him, believed 
that this ideal path can be reached 
fully and completely only with 
the sovereignty of the Jewish 
Nation in the Land of Israel, The 
perfect combination of qodesh 
and hol. Rabbi Lieberman was a 
fervent Religious Zionist not only 
in theory and in words - beautiful 
and poetic - but in action. His 
home in Elon Moreh is only 
a small example of his ziyonut 
magshima - tangible Zionism. He 
mastered the capacity to elevate 
the mundane life in Israel to a 
Holy Torah ideal; an ideal that 
was part of his DNA. In that way 

Rabbi Lieberman educated a generation and implanted within 
his congregants the love of ‘Am Yisrael and the commitment 
to Eres Yisrael, crowned with Torah of Yisrael. He entered the 
Qodesh Haqodashim.

Rabbi Azancot is the Rabbi of Congregation Beth Torah.

Rabbi Zevulun Lieberman zt”l 



Rabbi Dr. Zevulun  Lieberman A"H – 
A Leader for the Ages

Mr. Richard Rudy
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Rabbi Lieberman A"H

Sound business doctrine, not to mention common 
sense and life experience, teaches us that the key 
characteristics of leadership are decisiveness, empathy, 

confidence, optimism, energy, focus and inspiration.

That Rabbi Zevulun  Lieberman possessed each of these 
qualities in abundance and held many leadership positions in 
the Community and the Jewish world at large, as a result, is 
well known. As the recipient of BA and BRE degrees early 
on, followed by a Master’s Degree and, ultimately a Ph.D. in 
Education, along with his high-level semikha, Rabbi Lieberman 
stood head and shoulders above his peers. He held many 
titles throughout his fruitful and prodigious professional 
career, including Principal of General Studies at the Yeshiva 
of Flatbush High School, Headmaster at the Ramaz School, 
and Principal of the Hillel 
High School in Lawrence, 
New York. Additionally, he 
was a respected professor 
at the Teachers Institute 
for Women at Yeshiva 
University, a Professor of 
Codes in the ordination 
program at the Rabbi Isaac 
Elchanan Theological 
Seminary and, of course the 
Rabbi of Congregation Beth 
Torah. There were other 
significant titles of communal and rabbinic organizations, 
not to mention many honors – too numerous to list. Clearly 
then, Rabbi Lieberman was leader by any measure and in 
every sense of the word. 

Yet, he was so much more.

Looking back, although the Rabbi viewed his coming 
to the Sephardic Community, in general, and Beth Torah, 
specifically, as an accident of history, those who knew him 
over the decades view the “coincidence” of his arrival as the 
beneficent hand of God and nothing less. 

Rabbi Lieberman’s leadership, strong and robust until the 

very end, expressed itself in so many ways - some loud and 
clear and others soft and embracing. While the Rabbi was 
well-known for his powerful sermons regarding matters of 
concern to the State of Israel and its vitality, as well as issues 
of communal values and observance, his moral and emotional 
leadership was no less evident in the quiet breakfast chats and 
individual private moments that many congregants enjoyed. 
It was impossible to detach the Rabbi’s compassion for his 
congregants from his passion for Torah and Israel. A question 
to the Rabbi regarding halakhah or minhag was always - 
always - answered in full and with detailed citations (page 
and verse) to sources and would often include a personal 
anecdote intended to make the answer both practical 
and palatable. The Rabbi’s smile was electric and could 
draw in the most serious of individuals. It was a wide and 

sympathetic smile and was 
often accompanied by an 
arm around the shoulder. 
His availability for personal 
matters, and his insights into 
the human heart and mind, 
gave community members 
the sense of strength that 
allowed them to know that 
they were never alone. 
The ability to turn to the 
Rabbi for advice, guidance, 
and solutions to even the 

thorniest of human and halakhic questions solidified the sense 
that we, in Beth Torah, had a capable shepherd in whose care 
we were vouchsafed. 

But the Rabbi’s leadership as a pastor was only a fraction 
of his greatness. The frontiers of his knowledge were 
unreachable to even the most educated and well-read among 
us. From literature, to science, to baseball, to Talmud, there 
was nothing the Rabbi could not converse upon with ease 
and erudition. Could any of his congregants name, short 
of David Ben-Gurion himself, a more dedicated and ardent 
Zionist? Where other leaders and rabbis spoke publicly of 
their love for Zion, Rabbi Lieberman’s actions, stretching 
across decades and eras, spoke loudest of all. From his pre-

“What created the deepest and 
most lasting impression was the 

way Rabbi Lieberman shared 
his magnificent soul, his nearly 

endless font of knowledge, and his 
profound mind with us.”
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Rabbi Lieberman A"H

founding activity in support of the fledgling State (including 
arms smuggling), to his personally-led tours (rifle in hand), 
to his annual retreats to his second home in Elon Moreh, the 
Rabbi’s lifelong Zionist credentials are unmatched.  

Less appreciated, but no less impactful, were the subtle 
ways in which the Rabbi led our congregation and helped 
to form our value structure. The Rabbi’s acceptance and 
embrace of Halabi minhagim and culture, without ever 
belittling his own heritage or customs, stood as an eloquent 
example of how one interacts with other communities. 
Not only did the Rabbi support and teach Sephardic ways 
and laws, but he became an international expert in such 
matters to the point where Yeshiva University appointed 
him as the head of their Sephardic Semikha program. The 
Rabbi’s sense of humor and his ability to laugh in a way that 
perfectly balanced self-deprecation with an insider’s sense of 
camaraderie combined to make each of us feel a special bond 
with him. And finally, no one who was there can ever forget 
the giant strength and humbling fortitude exhibited by the 
Rabbi upon learning of his son, Hillel’s (a”h) murder on the 
latter’s way to protect the sifrei Torah at Kever Yosef. 

Of course, it is certainly true that the Rabbi regularly 
and artfully articulated important principles and values 
- veritable guideposts - that we used to raise our families. 
And it goes without saying that he played a critical and 
central role in so many important family moments for so 
many congregants. Anyone seeking to study a classic pulpit 

rabbi’s style and achievements would find a paradigmatic 
success in Rabbi Lieberman’s career. He gracefully, and with 
profound energy and joy, exhibited all the characteristics of 
a quintessential leader that we noted at the outset. 

But examining his leadership characteristics would 
merely be scratching the surface and would not fully account 
for the Rabbi’s dramatic impact on so many. 

What created the deepest and most lasting impression 
was the way Rabbi Lieberman shared his magnificent soul, 
his nearly endless font of knowledge, and his profound mind 
with us. In the final analysis what he left behind was an 
indescribable sense of connection and an indelible mark of 
holiness on all that he touched. To borrow one of the Rabbi’s 
favorite phrases, it was his “complete and total” dedication 
to us, his flock, and to his people, Israel, coupled with his 
unique neshama and unbounded love, that made his life’s 
work a source of blessing forever. 

May his soul be bound in the bundle of everlasting life, 
Amen.

Mr. Rudy is a member of Congregation Beth Torah

For Shabbat Miqes (Genesis 41:1-44:17), maqam 
SIGAH is applied to the prayers according to all Aleppo 
sources, because we are currently celebrating Hanukkah, 
the festival of the Menorah. Maqam Sigah will be familiar 
to most, because it is utilized for Torah Readings. There is 
a connection between the Torah and Candles of Hanukkah, 
as it says in Proverbs 6:23, “Ki Ner Misvah VeTorah Or.” In 
general, according to H. Moshe Ashear, whenever there 
is a reference to the Menorah (i.e. Hanukkah, Tessave, 
Emor, Beha’alotekha), SIGAH is applied, because “Yebiun 

Sefatai Shirah,” a pizmon which mentions the Menorah, is 
in this maqam, and is traditionally applied for Nishmat. 
PIZMON SEFER TORAH: Israel Najara pizmon, “Yassa 
Limlokh MiBet Surim” (page 363), because it is about the 
story of Joseph. According to Damascus sources, maqam 
RAHAW is applied for this Shabbat, because the pizmon 
mentioned above is from that maqam. 

(Sephardic Pizmonim Project, www.pizmonim.com)

Maqam of the Week
www.pizmonim.com
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Hanukkah

One of the difficulties in learning about the meaning 
of Hanukkah is that there is no biblical text. There 
are only three pages in the Talmud dedicated to 

Hanukkah, and they focus primarily on the technical laws of 
lighting the hanukkiyah (Shabbat 21a–23b). 

Why are there so few sacred texts for Hanukkah? This 
question becomes more pressing when we consider that the 
Maccabees and their supporters composed four “Books of 
the Maccabees.” These books describe the heroism of the 
Maccabees and God’s role in the victory. 

Amazingly, the Talmud never mentions the Books of the 
Maccabees. Why would the 
Sages ignore them? Why did 
they exclude the Books of the 
Maccabees from the Bible? 

Some argue that the Sages 
turned against the Maccabees 
once their descendants 
embraced Hellenism and persecuted the rabbis. Additionally, 
the Maccabees abused their religious authority and became 
corrupt (see Rabbi Marc D. Angel, Angel for Shabbat, vol. 1, 
2010, p. 36).

Another possible dimension emerges from a closer reading 
of the Books of the Maccabees. One of the greatest heroes 
of the Maccabees was their putative ancestor Phinehas (I 
Maccabees 2:26), the grandson of Aaron the High Priest. In 
Numbers chapter 25, we learn of Phinehas’ religious zealotry 
as he killed the leading participants in the idolatry of Baal 
Peor. God approved of his actions, stopping a plague and 
granting Phinehas a covenant of peace (Numbers 25:12). 

The Maccabees viewed Phinehas as a religious role model 
and sought to apply his teachings to a Hellenized society. 
According to the Books of the Maccabees, the Maccabean 
revolt began when a Hellenized Jew was about to sacrifice to 

the Greek gods. Mattathias (Judah Maccabee’s father) killed 
him and proclaimed, “Whoever is on God’s side, come with 
me!” (I Maccabees 2:27). This expression derives from Moses’ 
battle cry against those who served the Golden Calf (Exodus 
32:26). Although the Torah prohibits idolatry, Jewish Law 
does not allow Jews to take the law into their own hands and 
harm or kill violators of the Torah. However, the Maccabees 
believed that they had acted correctly like their ancestor 
Phinehas and like Moses. They claimed that the victory and 
miracles enumerated in the Books of the Maccabees were 
proof that God had sanctioned their actions. 

On his deathbed, Mattathias instructed his children to 
continue to act in the manner 
of their ancestor Phinehas:

When the time drew near 
for Mattathias to die, he 
said to his sons, “…my 
children, be zealous for the 
Torah, and be ready to give 

your lives for the covenant of our fathers…Phinehas, 
our ancestor, through his act of zeal received a pact of 
priesthood for all time.” (I Maccabees 2:49–50, 54)

Although the Maccabees idealized the religious zealotry 
of Phinehas, the Sages drastically curtailed the application of 
his behavior. A passage in the Jerusalem Talmud poignantly 
captures the paradox facing the Sages. On the one hand, they 
were uncomfortable with Phinehas’ taking the law into his 
own hands. On the other hand, God explicitly approved of 
his actions:

Phinehas did not act in accordance with the Sages. 
Rabbi Judah b. Pazi said: the Sages wanted to 
excommunicate him, were it not for the Divine Spirit 
that jumped in and said that he and his descendants 
shall have an eternal covenant of priesthood. (J.T. 
Sanhedrin 9:7, 27b)

Hanukkah: A Vote Against Religious Zealotry
 Rabbi Hayyim Angel

“We celebrate peaceful dialogue, 
and transmission of the Torah to 

students and children.”
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The Sages conclude that Phinehas himself acted 
appropriately, and God attested to the absolute purity of 
his motives. However, the Sages deeply circumscribed the 
applicability of Phinehas’ actions to others.

Two generations after the Maccabean victory, Hillel 
preached that we should be students of Aaron, loving peace 
and pursuing peace, loving people and bringing them closer 
to Torah (Avot 1:12). Hillel represents proper Jewish teaching. 
We should emulate Aaron, not Phinehas. 

Perhaps Hillel also learned this lesson from his mentors, 
Shemayah and Abtalion (see Avot 1:10-11). They were the 
rabbinic leaders of the previous generation and were either 
converts of descended from converts (see also Gittin 57b). 
The Talmud relates a story where the High Priest was jealous 
over their popularity and denigrated them for being converts 
whereas he was nobly descended from Aaron the High Priest. 
Shemayah and Abtalion retorted that they truly reflected 
the peaceful values of Aaron whereas the High Priest - the 
biological descendant of Aaron - did not:

It happened with a high priest that as 
he came forth from the Sanctuary, all 
the people followed him, but when 
they saw Shemayah and Abtalion, 
they forsook him and went after 
Shemayah and Abtalion…The 
high priest said to them: May the 
descendants of the heathen come in 
peace! They answered him: May the 
descendants of the heathen, who do 
the work of Aaron, arrive in peace, 
but the descendant of Aaron, who 
does not do the work of Aaron, he 
shall not come in peace! (Yoma 71b)

The Sages rejected the Books of the Maccabees from the 
biblical canon and ignored them in their literature. The Sages 
also recast the holiday as a spiritual festival, downplaying the 
military victory and focusing instead on lighting candles and 
the beautification of the misvot (hiddur misvah). The Talmud 
describes one miracle associated with the Hanukkah story, 
namely, the miracle of the oil lasting for eight days (Shabbat 
21b). Although the Books of Maccabees report several 
miracles, the miracle of the oil is conspicuously absent. By 
ignoring the miracles in the Books of the Maccabees, and by 
focusing on a miracle that the Maccabees did not consider 

important, the Sages effectively deprived the Maccabees of 
the divine sanction they had claimed for themselves. 

The Sages also selected a haftarah for Shabbat Hanukkah 
that preaches a message in opposition to that of the Maccabees 
(Megillah 31a). The prophet Zechariah envisioned a Menorah, 
and told Zerubbabel, “this is the word of the Lord to 
Zerubbabel: Not by might, nor by power, but by My spirit—
said the Lord of Hosts” (Zechariah 4:6). It appears that the 
Sages chose this passage to take a stand not only against the 
Hellenists, but also against the overzealous approach of the 
Maccabees.

In medieval times, Jews often were persecuted and 
powerless. Consequently, the military heroism of the 
Maccabees against the Greek enemy (and not against 
assimilated Jews) was brought to the fore and celebrated. The 
al hanissim prayer that we recite in the amidah and the Grace 
after Meals appears to have been introduced during these 
times and represents a response to persecution. 

During this period, a book entitled “Megillat Antiochus” 
that related the military victories of the 
Maccabees was composed and widely 
circulated. The “Maoz Sur” hymn also 
was composed, celebrating God’s 
victories over the enemies of the Jews. 
This medieval model of Jewish pride 
in the Maccabees’ strength sustained 
our people through difficult times and 
became an additional layer of meaning 
for Hanukkah.

Although the medieval recasting 
of Hanukkah is important, the core of 
the talmudic observance of Hanukkah 

celebrates the triumph of the spirit of the Sages against both 
assimilation and religious zealotry. We celebrate peaceful 
dialogue, and transmission of the Torah to students and 
children. We should again be reminded of Hillel’s teaching: 
Love peace, pursue peace, love people, and bring them closer 
to the Torah.

From Rabbi Hayyim Angel, Jewish Holiday Companion: 
Insights into the Meaning of the Holidays, Their Laws, Liturgy, 
and Biblical Readings (New York: Institute for Jewish Ideas 
and Ideals, 2014, pp. 87-90)

Mattathias Refused to Sacrifice to Idols,
Henri-Camille Danger 1882
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Israel Program Insights

Part I – Addressing the parents

This is the time of the year when many of our 
Yeshiva high school seniors begin exploring the 
various educational options open to them following 

their graduation. With the SATs behind them and college 
applications completed for the most part, the decision if to 
go to Israel for the year, and if so, to which institution, comes 
into focus. Given the privilege we have had spending much 
time with our community graduates these past 16 years 
living in Jerusalem, and the experience of being involved and 
familiar with several of the Yeshivot and programs available, 
we would like to share our thoughts with both the parents and 
the students contemplating such a move. Our hope is that, 
through this series of articles, we can help you understand the 
gravity of your decision thus resulting in a more thoughtful 
decision making process.

A year of study in Israel is 
an exceptional opportunity 
for personal, intellectual and 
spiritual growth. The personal 
growth develops mainly from 
the experience our sons and 
daughters attain by ‘being on 
their own’ for the first time in their lives. They will be making 
many decisions and taking responsibility for those decisions 
on a daily basis, something they probably never have had to do 
before. They will expand their horizons after living mainly 
a sheltered life in a beautiful, warm and loving home and 
community, traveling the country freely, spending Shabbatot 
at the homes of so many different types of people, meeting 
and befriending many people with diverse backgrounds, 
thus gaining an understanding and appreciation of new and 
very different cultures that make up the Jewish people. The 
friends and experiences gained often lasts a lifetime. 

On an intellectual level, the opportunity to dedicate 
a year of study without the many distractions of daily life 

is invaluable. Free from tests, papers and a predetermined 
curriculum, the student is afforded the endless possibilities of 
his or hers very own intellectual pursuit, with the guidance of 
top scholars and academics. They will learn about our land, 
our history, our people and our language in an up front, close 
and personal way. They will broaden their knowledge of our 
ancient and modern texts. The can, if they choose, gain a 
deeper understanding of the modern miracle of the State of 
Israel, its politics and conflicts, its advances in science, hi-
tech, military, agriculture, music, fashion and architecture.

On a spiritual level, they will be encouraged to seek the 
inner meaning and relevance of their Judaism, addressing 
issues they may have found difficult to deal with back home. 
Unfortunately, we have seen in recent years that the high 
school environment has at times proven inadequate in this 

regard. Sending you son / 
daughter off to a college campus 
in today’s sociological and 
cultural environment without 
at least a year of study in Israel 
under their belt, can prove to 
be a very dangerous endeavor, 
in our opinion. A successful 
year in Israel will provide a 

strong Jewish foundation that will help students counter 
these difficult challenges.

That is not to say that a year of study in Israel is for 
everybody. It most definitely is not. Every student is different, 
and is at different stages of development and maturity come 
graduation. The reasons and motivations of your son or 
daughter wanting to go to Israel, or those of the parents for 
encouraging (or discouraging) them, need to be thoroughly 
discussed openly and honestly before a final decision is made.

After an affirmative decision is reached, the question as to 
which school / program / Yeshiva to attend comes into focus. 
Here as well, an informed choice can make all the difference 

Post High School Programs in Israel
Kady & Joey Harari

“A year of study in Israel is 
an exceptional opportunity 

for personal, intellectual and 
spiritual growth.”
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between a successful life-changing experience, and one that 
will be missed opportunity at best, and, has veshalom, one 
that may even cause harm to the student’s development.

Part II – Choosing a Program

After the decision is made to come to Israel for the year, 
no effort should be spared, by the parents or by the students, 
to thoroughly investigate and research all the available 
choices before making a decision as to which program to 
attend. We have often heard this year referred to as a ‘gap’ 
year, and nothing can be further from the truth.  In fact, 
the attitude that this year is an interlude, or a break before 
college or work, is destructive and may prove to be a self 
fulfilling prophecy. This year is crucial to the spiritual and 
educational development of the student and is an excellent 
way to prepare for the upcoming college years as well. Taken 
any less seriously will result in a waste of money, and more 
importantly, a missed opportunity that will be regretted 
later on. 

For this reason, we will present certain questions 
and criteria that should be factored in when making 
your choice. Both the parents 
and their graduating children 
must participate in this process.  
For the parents – we strongly 
suggest investing as much time 
and resources as possible on this 
important decision, that will have 
both a short and long term effect 
on your son or daughter, as you 
do on important milestone events 
in your lives that may have less of 
an actual impact on your child’s 
future, (such as the planning you 
did for their Bar / Bat Misva just a few years ago).  For the 
students themselves, understand that this decision involves 
your future – so that basing your choice on which school 
your friends are attending is absurd. Maybe that’s how you 
choose which concert to go to, or decide between pizza or 
burgers - but something as important and that will have such 
a profound impact on your life? 

Therefore, the following is a short list of questions 
parents and students need to ask themselves and others to 
help navigate the process:

STUDENTS

Why do I want to go to Israel to study? 

There are a variety of legitimate reasons having to do with 
your personal growth that make this opportunity invaluable. 
If however, you just want ‘time off’ away from home, think 
again. You may want to instead consider a summer-long trip 
somewhere with your friends, then immediately on to college. 
This will save you a lot of time, and your parents a lot of money.

Which disciplines particularly do I wish to focus on?

All programs may or may not offer courses and lectures 
in the particular subjects you are interested in. Decide for 
yourself where the emphasis should be, then find a suitable 
program.  

Which interests do I wish to develop outside the 
classroom? 

Whether it is perfecting your Hebrew language skills, 
learning about the land, becoming familiar in the geopolitics 

of the region, attending a Magen David 
Adom course, etc., there are options 
and programs that can address these 
interests. Not all schools will provide 
them or even agree that you take time 
off to study these subjects.

What is my comprehension level 
of basic texts? (Gemarah, Humash, 
Navi, etc.)

You will need to explore the level of 
study that the school offers, to ensure that it is not too advanced 
nor to basic for your talents. You need to be challenged in order 
to grow. Make sure the program will allow you to do just that.

How is my Hebrew language comprehension?

If you have the skills, the desire and the self-motivation, an 
Israeli Yeshiva may suit you the best. 

Would I feel comfortable studying Gemara 5-6 hours 
a day?

Continued on page 12
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Though Gemara may not have been your favorite subject 
in High School, don’t give up. Anyone wishing to be part of 
the chain of our ancient tradition, needs to immerse himself in 
the study of Talmud. There is no better place to continue, or 
get started, than your year in Israel. Many Yeshivot dedicate 
at least half the day to Gemara study. However, if you are a 
bit apprehensive about this, investigate the curriculum of every 
program, and the flexibility offered each student in building 
their own individual study schedule.

Can I see myself studying all day or would I rather 
study for half a day and engage in other activities for 
the other half?

There are programs available which split the day between 
study and various activities. Do your research.

Am I a ‘creature comforts’ kind of person?

I know it sounds like a strange question to ask yourself 
honestly, but this very well may dictate whether you succeed 
and enjoy the program you choose. Room and board standards 
differ from place to place. Investigate.

Would I prefer a larger 
school with a diverse 
student body or a smaller 
school that affords 
individual attention from 
the educators?

We have seen our boys and 
girls flourish in small schools 
of only 10-30 students.  
Depending on your preferences and personality, this may be 
the way to go.

Am I susceptible to peer pressure?

Again, be honest with yourselves. Because if you know 
yourselves to be subject to this sort of pressure, you need be 
extra careful in researching the type of students that attend the 
program you are interested in. Unfortunately, many kids go to 
Israel simply to be away from home and have the opportunity to 
party day and night. You need to stay away from these schools 
if you know you will not handle the pressures of your ‘friends’.

PARENTS

• What type of reputation does the school and its’ 
student body have?

• What is the discipline policy of the school? 
(Curfews, tolerance towards drinking, drugs, 
etc.)

• What is the educational background of the 
teachers?

• What is the religious philosophy of the school?

• Where is the school located?

• What type of security policies and standards are 
in place at the school?

• How often are the students out for Shabbatot?

All of the above questions (and these are but a sampling), 
are meant to encourage you to check out all programs seriously. 
Do not be swayed simply by the word ‘Yeshiva’ in the school’s 
name or by recruiters with Syrian surnames pitching you on 
the merits of their institutions. Basing decisions on these non-
criteria do not meet the ‘due-diligence’ responsibilities you 
have as parents.  Speak to community Rabbis that you trust, 

ask students that attended 
these places and that you 
respect, ask people living in 
Israel who would know and 
whom you trust. Find out 
what the objective or ‘mission 
statement’ of the school is. 
Don’t forget that for this year, 
your son or daughter will be 
away from home, so find out 
what are the philosophies and 

lifestyles of the teachers and educators, and make sure they are 
in line with the type of outlook on life you wish to instill in 
your children.

Bottom line – you must be an active participant in the 
decision and not leave it entirely up to your children.

Behaslaha!

Joey & Kady are active members of our community who 

made aliyah in 1999.

Continued from page 11

“...we strongly suggest investing as 
much time and resources as possible 
on this important decision, that will 

have both a short and long term 
effect on your son or daughter.”
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Almost every time I spark up a conversation with 
someone back home I am met with a strong, direct 
“how is everything over there?” I’m always a bit 

startled by the question until I realize that I’m being asked 
about my safety regarding the recent outbreak of terrorist 
attacks here in Israel, more specifically Jerusalem. Before 
any conversation is made it’s “are you OK?” “are you scared?” 
or “do you even feel it?” It’s touching to see the thoughts and 
concerns everyone has for my safety. And I remember having 
the same thoughts and feelings in previous years when I was 
living back in Brooklyn and knew people in Israel. But it’s 
funny to see how it’s more prevalent in my friends’ minds 
than in my own. And the truth is, we’re all OK. 

A wave of terror attacks is nothing new to Israel. It’s 
heartbreaking to think about 
the effect of these attacks on 
the victims and their families. 
But to the average Israeli, who 
has been living through times 
like this for years, life goes on as usual. They still have to 
go to work and perform daily life activities. A few stabbings 
don’t stop them from living their lives. And that’s what we all 
hear about Israelis. But it’s different being surrounded by it. 

To be completely truthful, a few weeks ago when the first 
of these terror attacks started happening in Jerusalem, I was 
extremely nervous. Even though it wasn’t in my area (and 
thank God, none of the attacks have been), I started to think 
about how easily it could be me or someone I know walking 
down the street or waiting for a bus. As the attacks continued 
to happen, I paid attention to the rabbis in my yeshiva and 
how they reacted. They were devastated to hear about each 
and every attack. Innocent Jewish blood being spilled. What 
could be worse? But they weren’t scared. This is nothing new. 
Arabs have been terrorizing Jews for as long as they’ve lived 
here. What’s different about it this time? 

After experiencing this mentality firsthand, adopting it 

is inevitable. These terror attacks are extremely saddening 
to think about. Lives are being lost, and families are being 
thrown upside down. The average Israeli who walks down 
the street is being threatened just because he or she lives. All 
because certain people cannot stand the idea of Jews living 
in the State of Israel. They can’t stand the idea of Jews living 
at all. It is the finest form of anti-Semitism and every one of 
us, no matter where we live, should feel affected by these 
terror attacks in Israel. These attacks affect the way I think 
and change the way I pray, but they don’t change the way I 
live my life in Israel. 

Fortunately, being a student in Yeshivat Eretz Hatzvi, I 
can live my daily life without worrying about terror attacks. 
I’m in a safe area where I can shop for groceries, go out for 

meals, and play ball, all within 
a matter of blocks. And my 
Yeshiva is very responsible 
in keeping us safe by putting 
certain restrictions on us 

in times like these. We may only go out in groups and we 
aren’t allowed in certain areas which could potentially be 
considered dangerous. When I walk down the street, I do 
hold an extra sense of awareness of my surroundings, which 
I didn’t have previously. I’m aware of what’s happening and I 
react accordingly. But life goes on as usual. I understand the 
concern of friends and family back home. I’ve been in that 
position in the past. But we yeshiva (and seminary) students 
are safe. 

Even though we are used to the violence, it is still tragic. 
What happens here is sometimes unspeakable. At times even 
the media agrees with how unspeakable these acts of terror 
are, and avoids reporting the entire truth. Headlines like 
“Palestinian Shot Dead After Jerusalem Attack Kills Two” 
and “Joseph’s Tomb Catches Fire” misrepresent to the world 
what is happening. The bias in reporting these terror attacks 
is incomprehensible. 

How is Everything Over There?
Mr. Raymond  Braha

“... there are ways for you to 
help the situation in Israel.”

Continued on page 17
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The Jewish Spirit
Mr. Ezra Doueck

IT WAS A CRISP SPRING EVENING IN JERUSALEM. 
Newly-sprouted olive trees lined the winding cobblestone 
streets as the sun set, children scurrying through the 

alleyways to make it home for dinner. It was nearly dark as I 
walked out of my school in the French speaking neighborhood 
of Bayit Vegan, with my six-foot-five roommate Oren 
lethargically in tow. On board the 21 bus and over the Begin 
Expressway, past the central bus station and through the 
narrow corridor of Ma'ale HaShalom, even Oren looked small 
in the presence of the majestic Western Wall. 

It was quiet. Strangely quiet for a day of such historical 
significance. Yom Ha'atzmaut is the Israeli Independence Day, 
commemorating the unlikely founding of the state 64 years 
earlier. Surely on a night like this, Israelis would flock to the 
sacred remnants of the second Jewish Temple to celebrate 
the occasion. I had successfully 
argued this to Oren hours earlier 
in our apartment. However, the 
atmosphere at the wall remained 
eerily still. Oren looked down at 
me through glaring eyes. Let's go 
home. 

Yet my mind was elsewhere. 
Looking down at my feet, I noticed 
a small pebble, dancing along the 
concrete. The ground beneath me 
began to shake. I heard roaring sounds in the distance grow 
closer, louder, stronger. It was the unmistakable beating of a 
drum. The audible fury of an oncoming mob. I felt my heart 
pound, a chilling fear racing up my spine. In the distance, I 
spotted the ferocious wave of people, charging directly at us. 
A single man led the surge. Wide eyed in fervor, he sprinted, 
a flag raised in his hand. 

Yet on the flag was the Star of David. The group was an 
outpouring from a nearby Yeshivah, and the hundreds of 
smiling Israeli students now swept us into a swirling flurry 
of song and dance. Rhythmic Middle Eastern music bounced 
from the loudspeakers as the pack grew larger and larger 
still. Streams of people rushed in from every direction, a sea 
of blue and white. The jubilant sound of drums filled the air 

and Israeli flags swayed from above as tens of thousands filled 
the enclosure. I was in a trance; my mind overwhelmed as I 
danced, sang, and celebrated with the Jewish Nation.

I linked arms with row upon row of Israeli soldiers; my 
head raised, my eyes wet. On my right stood Chaim, his black 
velvet yarmulke barely containing the flowing braided hair 
spilling down from his temples. On my left smiled Amsalu, 
his head closely shaven and his hand clutching the Ethiopian 
emblem on his uniform. Marching down the moonlit streets 
of Jerusalem, we sang with the force of a thousand armies. 
Yet as we sang, my mind drifted into a deep, distant place. As 
I looked around, my thoughts began to wander. What does it 
mean to be a Jew?

I STARTED TO THINK of my arrival to Israel eight 
months earlier. It had begun with 
a heaping portion of uncertainty, a 
splash of apprehension, and just a 
pinch of excitement. I had lived in 
Brooklyn, New York for all my life, 
rarely stepping outside the 'bubble' of 
my community. I had interacted with 
people that were, for the most part, 
just like me. Yet I was lost. I received 
a Jewish orthodox education for 12 
years, but after graduation, I was left 
searching for a religious identity. In 

school, I was given constant subtle messages not to become 
too involved with Jews of different denominations or worse, 
non-Jews, lest I should intermarry. Yet I was unconvinced. 
Unconvinced that the world was as limited to me as my 
teachers made it out to be. Unconvinced that being a Jew is 
merely about strictly observing the rituals. So I left. With raw 
excitement, I left my community of safety and familiarity in 
search for something new. I was searching for meaning and 
for inspiration and for people through whom I could find the 
answers to my dilemma of Jewish identity. I was prepared to 
live the next eight months in Jerusalem, away from everything 
I knew, with all the opportunity in the world at my fingertips. 

I remember how my grandmother used to warn me: "Be 

Continued on page 16
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careful." Be careful of getting too close. As if the impure 
beliefs of a different type of Jew would slowly crawl into 
my head, infecting my brain. I used to wrinkle my nose and 
quickly shrug off the notion. Yet over time, I realized that 
the world has truly seen the dark side of religious diversity. 
Minute interpretations of an ancient text or a slight difference 
in a prophecy were all that was needed to ignite intense and 
bloodstained fury within a people. Hellenist Jews slaughtering 
Maccabees. Quaker sons set in flames by their neighboring 
Presbyterians. Hundreds of thousands of rotting Syrian 
bodies ruthlessly left astray by their Muslim cousins. Religious 
diversity has been pivotal to the conception of hatred and 
violence. 

Difference was nothing new to me. In every way of life, 
there are few religions more fiercely disjointed culturally, 
religiously, or behaviorally, than Judaism. I witnessed the 
fanatical disputes between Orthodox, Conservative, Reform, 
Reconstructionist or secular 
Jews rage on with unreserved 
force every day. 

However former Chief 
Rabbi of England Lord Jonathan 
Sacks once said in his Dignity 
of Difference, "But religion is 
not what the enlightenment 
thought it would become --mute, marginal, and mild. It 
is fire and, like fire, it warms, but it also burns and we are 
the guardians of the flame." In many ways, argument fuels 
Jewish growth. It challenges us, and makes us feel connected. 
Argument is not a sign of disorder or of doubt, but of passion. 
Diversity not a sign of weakness, but of freedom. 

As I marched at the Western Wall that night, I started 

to reminisce. I have come to believe that the defining 
characteristic of Israeli culture is its diversity of Jews. The 
stunning complexity carefully interwoven into everyday Israeli 
life is a testament to genuine acceptance and understanding. 
In the first few weeks in Israel, I made a conscious effort 
to encounter all that the country had to offer, especially its 
people. I met every type of Jew possible; Nationalist, Ultra-
Orthodox, Reform and Secular, whom all seemed determined 
to tell me everything they thought about anything. And I 
was hooked. I found myself bargaining with cab drivers over 
fares, or discussing products with a bellowing vendor by the 
markets. I spoke politics with the beggars by the Western 
Wall and debated over Israeli sports with bus drivers. I ate 
falafel for breakfast, lunch, and dinner I and danced in the 
streets of Jerusalem with complete strangers, simply because 
we were alive. 

I found that the concept of Jewish identity has been rapidly 
changing. As generations have passed more Jews have removed 

religion as a means of defining 
themselves as Jews . Two-
thirds of Jews do not belong 
to a synagogue. Forty-four 
percent of Jewish marriages 
are intermarried. One-fourth 
of Jews do not believe in God. 
I was shaken. How can one be 
Jewish if not through religion 

of Judaism? How can we not be mindful of the clear dilution 
of our sacred tradition? What will the future bring?

These questions were on my mind one week earlier as I 
walked through the doors of Yad Vashem on a muggy April 
afternoon. On this day of memorial for the victims of the 
Holocaust, I walked with hundreds of stiff faced American 
tourists silently trudging through the dimly lit Jerusalem 

Continued from page 15

“This life has taught me not only 
to appreciate my own individuality, 
but also to celebrate the unifying 

diversity of the Jewish nation.”

The SCA would like to thank 

Mrs. Vivien Hidary 
for her willingness to give and help 

the SCA and Qol Ha-Qahal reach new heights.
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museum. Slowly, carefully, I moved from section to section. 
One by one, horrible images of death seized my attention. 
Hundreds of emaciated prisoners awaiting their final fate in the 
bitter cold, a huddled group of living skeletons staring at me 
through photograph. My body seized, heart pounding nearly 
out of its chest. My mind swirled with anger and confusion 
and pain and overwhelming emotion. 

I stormed out of the museum, and I ran. I didn't know where 
I was going or why but I kept running, a light rain beginning 
to descend from the sky. I reached a highway overpass, 
cars streaming below as the rain intensified. In a moment, 
a sudden piercing sound permeated the air. For decades on 
this day, an air raid siren would wail throughout the country, 
commemorating all who had perished in the Holocaust. In this 
spontaneous moment, the siren had begun to consume me. 
Gradually, the flood of cars beneath me slowed to a complete 
halt. Their owners stepped out of the cars and stood in the 
rain, eyes closed in solemn reflection. In this surreal moment, 
time had stopped. All was still as the siren continued to blast, 
a nation standing quietly together as one. 

WHAT DOES IT MEAN TO BE A JEW? Slowly but 
surely, my mind refocused. I am here, marching arm in arm 
with Israeli soldiers under the Jerusalem moonlight. It is here 
where I finally discover the answer. The Nazis cared not 
what type of Jew one was, or how many times they went to 
synagogue. Yet in reality, the beauty of Jewish culture is its 
splendid diversity. We are defined not by differences in our 
customs, beliefs, or denominations, our ethnicities, cultures, 
or religious observance. It is the fiery spirit of the Jewish 
nation that defines us. It is a power that makes a country freeze 
at the sound of a siren, the force that links the most unlikely 
of soldiers together by the arm. It is a spirit deeply rooted in 
5,000 years of tradition, hardened through persecution and 
challenges, and centered around a land that after generations 
of wandering, we could finally call our home. This life has 
taught me not only to appreciate my own individuality, but 
also to celebrate the unifying diversity of the Jewish nation. 
Under the strikingly clear Jerusalem sky, I sang the Israeli 
national anthem, together with my brothers.

Mr. Doueck is a graduating senior at the Baruch College 
Zicklin School of Business, concentrating in Marketing and 
Journalism. Aside from being heavily involved in various 
organizations on campus, Ezra has worked in the fields 
of marketing, tech, and education. Comments welcome to: 
Ezra.Doueck@Gmail.com

Between ruthless terrorists and ignorant media reports it 
seems like a helpless situation. But there are ways for you to 
help the situation in Israel. 

Here are some suggestions of ways you can help:

1. Social media - Use your Facebook, Instagram, and 
Twitter accounts to spread the truth about Israel. 
Social media is a powerful tool. Many people can see 
what you post and every post can have an impact. 
Israel is prominent among social media topics right 
now and there are plenty of anti-Semitic, factually 
incorrect, and/ or misguided posts about the 
situation. We should do what we can to counter these.

2. Pray - In memory of all those killed recently and for 
a healthy recovery to all those who have been severely 
injured and to the families affected. The one to turn 
to is Bore’ Olam.

3. Get educated - and defend Israel on your college 
campus. It’s a lot easier than it sounds. There are a 
number of websites that are designed to help teens 
defend Israel. Sites such as StandWithUs have an 
easy to navigate, point by point breakdown on all 
accusations of Israel. Study it.

Obviously these aren’t the only ways to help. We should 
do what we can to the best of our abilities. 

While we are all safe here, the State of Israel is in danger. 
Danger is nothing new to Israel, but the homeland of our 
people can use your help in securing its citizens from the 
terror they undergo. There is no place for terror attacks in 
modern society and the State of Israel has a right to defend 
itself and its citizens from those attacks. That message is what 
we must spread to the world.

Mr. Braha is a graduate of the Yeshivah of Flatbush and 
is currently studying for the year in Yeshivat Eretz Hatzvi 
in Jerusalem.

Continued from page 14

...How is Everything Over...
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Sephardic History

Chapter 12: Fall of the Omayyads 

Eliyahu Ashtor in his book, The Jews of Moslem Spain, 
describes Umar b. Hafsun in the following way: 

Umar ben Hafsun was a member of an affluent 
family of muwalladun [Christians who converted to 
Islam] that lived in the province of Ronda. From 
the days of his youth he could not adapt himself to a 
normal civilian mode of life, and in 880 he gathered 
around him a band of armed men, initiating the kind 
of guerilla warfare typical of civil war in Spain. The 
fortress of Bobastro in the valley of the Guadalhorce 
River, which is in the north of the province of 
Malaga, served as his base of operations. From 
there he organized raids, which at first were mere 
depredations. He attacked caravans of merchants and 
made onslaughts on rich estates of Arab landholders 
in the lowland between Campillos and Cordova, 
took whatever spoils he could, and returned to his 
base. 

Umar b. Hafsun and his band of armed men engaged in 
considerable battles in the Andalusia area. He was able to 
conquer a number of fortresses. The Normans came from 
France in 859 and engaged the Muslims in battle as well. 
The Jews almost always sided with the Muslims because 
their elders had told them how badly they had been treated 
under the rule of the Christian Visigoths. The Jew could 
also see how poorly they were being treated in northern 
Spain which was ruled by Christians. Therefore, most 
times, Jews rejoiced at Muslim victories and assisted the 
Muslims whenever and wherever they could. 

It is interesting to read how differently Muslim and 
Christian historians relate the history of the period. A 
description of the battle between Muslims and Christians 

in the 850s in the Catalonia area is a perfect example. The 
Muslim historians write about the battles but never mention 
Jewish involvement although we know Jews were involved. 
The Christian chronicles on the other hand say that the 
Muslims penetrated to Barcelona “because of treacherous 
action by the Jews of that city” and that the Muslims killed 
nearly all the Christian inhabitants, destroyed houses and 
were forced to retreat. Is it any wonder that that Christians 
hated the Jews? 

Muhammad I ruled for 34 years from 852 to 886. What 
began as small Christian rebellions continued and grew 
until the 870s when it erupted more forcefully. Jews always 
favored a strong monarch who was capable of protecting 
them. On the other hand the local nobles preferred to rule 
their fiefdoms without interference from a king. These 
local leaders set up their little kingdoms and weakened the 
monarchy. The activity of the local fiefdoms and Christian 
battles brought the chaos in the Omayyad kingdom to its 
highest level. 

Muhammad I died in 886 and he was succeeded by his 
son al-Mundhir (886-888) who only served two years. Al-
Mundhir engaged Umar b. Hafsun in a battle at Bobastro. 
Umar b. Hafsun let al-Mundhir believe that he was the 
victor. Al-Mundhir released his troops and he was left 
without protection. This gave his brother Abdallah an 
opportunity to arrange for a doctor to poison the king. 
Abdallah succeeded his brother in 888. He served for 24 
years until 912. Abdallah ruled from Cordova. He was 
religious and was a good administrator. When trouble 
brewed he had a tendency to vacillate until the trouble 
cleared and the storm was over. He was also tenacious in 
collecting taxes owed to the State. 

Umar b. Hafsun became very powerful during the reign 

Never Forget Our Noble Heritage
Nunca Olvides Muestra Historia Destinguida

נונכה אולבידיס מואיסטרה איסטוריה דיסטינגידה
Mr. Sheldon N. Goldman

Continued on page 21
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The “wandering Jew” is not a term that came into 
use in a vacuum. Obvious to Jews everywhere is 
the reality that Jews have been shifting their locales 

for centuries. Whether because of religious persecution or 
economic opportunity, Jews have been uprooting themselves, 
voluntarily or not, since before the First Beth Hamiqdash. 

What many people, Jews 
or not, may not know is that 
there were two thriving 
Jewish communities in India 
from the late 18th century 
until the 1950s-60s. These 
Jews lived mostly in Bombay 
and Calcutta and were known 
as “Baghdadi” Jews. There 
were, however, other Jewish 
communities (B’nei Yisrael and Cochin) in different parts 
of India predating the settlements of Baghdadi Jews. Beyond 
India, “Diaspora Iraqi Jews” ended up in far flung places like 
Rangoon, Singapore, Shanghai, and Kobe. 

What may surprise many of you is that the 
first Sephardic Jew to settle in Calcutta, Shalom 
Cohen, was actually from Aleppo, not Baghdad! 
He arrived in Calcutta in August, 1798, after a 
long sojourn taking him from Aleppo in 1789 
to Baghdad, Hillah, Basra, Surat, then back 
to Basra and Surat, and then finally Calcutta. 
When he arrived in India in 1792, he sent for his 
wife Sathie, daughter of Joseph Dwek in Aleppo. 
His in-laws responded in rather hyperbolic and 
forthright terms with the following: “If you 
pave the way from Surat to Aleppo with Jewels, 
we will not send our daughter to you”!

Though still married to Sathie, Shalom Cohen married 
Naima, daughter of his Baghdadi business partner, while 
settled in Surat. Within two years, Sathie’s parents finally 
relented and sent her to join Shalom Cohen. According to 
Moses’s diary, upon Sathie’s arrival, Naima embraced Sathie 
while she said, “You are my elder sister, so [you] must keep 
the keys; we will live together in love and peace”. Sadly, 

Sathie soon died during childbirth and her infant was nursed 
by Naima. 

When Shalom Cohen’s daughter, Luna, was of 
marriageable age, he wrote to his borther-in-law, Simon 
Dwek in Aleppo, requesting his eldest son, Moses Simon 
Dwek’s, hand in marriage. Moses left Aleppo in April, 

1806 and got married to 
Luna in Calcutta in January, 
1807. Moses Dwek eventually 
became the de facto leader of 
the small community of around 
100 Jews in 1822 and by 1825, 
the community realized the 
need to build a communal 
synagogue. With Moses Dwek 
at the helm, and 25 other men 

as officers, they raised the necessary funds to finally buy a 
building for use as a synagogue. Based on a list of names 
at this point in the community’s formation, there appears 

to be a mixture of Aleppo and Baghdadi Jews: 
Dwek, Lanyado, Sittehone, Musleah, Rahamim, 
Abraham, etc. As the decades progressed, more 
and more Baghdadi Jews made Calcutta their 
home, as well as Jews from Persia, Kurdistan, 
Syria, Germany, Romania, Yemen, and Israel. 

The “Neveh Shalome Synagogue” was finally 
dedicated in 1826 and was used as one of the 
three main communal synagogues through 
the twentieth century. The next synagogue, 
the “Beth El”, was built in 1856 with the 
philanthropic efforts of one Ezekiel Judah, the 
son-in-law of Hakham Moshe Hayim, Ab Beth 

Din of Baghdad from 1785-1837 and the grandfather of 
Hakham Yosef Hayim. 

The largest and last synagogue of note was the “Maghen 
David”, built in the 1880s in order to accommodate the 
growing community. It is by far the most architecturally 
beautiful synagogue of the three and had the highest 
attendance. The Hazan and leader of the synagogue, Elias 

From Syria to Calcutta
Mr. Barry Mizrahi

“Obvious to Jews everywhere 
is the reality that Jews have 

been shifting their locales for 
centuries.”

Continued on page 20

Moses Simon Dwek
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Moses Dwek, grandson of Moses Simon Dwek, led the entire 
community for almost 50 years, from 1878-1927. His largess 
and influence on the community were legendary, evidenced 
by his position as spokesman and veritable representative of 
the Jewish community to the government, involvement in 
the building of the Jewish Girls School, arbitrator of legal 
issues, officiator of marriages, as well has a whole host of 
other important community functions. 

By the time my own 
grandfather and grandmother 
arrived from Baghdad in 1903 
and 1915, respectively, the 
community had grown to 
between 1500 and 2000 Jews. 
With this growth came the need 
for more organized schools for 
boys and girls, a local paper, 
and a Hakham. From 1883 until 
his death in 1913, the Baghdadi 
born Hakham Shelomo Abid 
Twena served the community 
as Halakhic decisor. When the 
Jews of Calcutta had a halakhic 
question during his tenure, they once sent an inquiry to 
Hakham Yosef Hayim of Baghdad for a response. He replied 
that there was no need to ask him since they had in their 
midst a Hakham as qualified as he to answer any and all 
questions.  

By the turn of the 20th 
century, the school curriculum 
was based exclusively on the 
British pedagogical program, 
with what was known as 
“Senior Cambridge” (‘A’ 
Level exams in today’s British 
parlance) exams for the graduates of the high school. Most 
of the graduates spent one year studying Samuel I and II and 
Kings I and II and the written exams were administered and 
graded by reviewers in London.. Math, History, and English 
were all taught by teachers who were native English speakers 
with teaching degrees. While the 19th century saw primary 
communication among community members in Arabic, 
the 20th century ushered in English as a first language. My 
father recalls Arabic even being used for synagogue sermons, 

but those quickly faded out as the 1940s approached. The 
native language of India, Hindi, was spoken mostly to 
communicate with the many servants families had, as well 
the local resident population. In order to ensure and prevent 
inter-marriage, there were stark family and communal rules 
of separation from interacting with the non-Jewish Indian 
population. 

Up until 1942, Jewish boys were even taught to recite the 
Torah in the Arabic “Sharah”; the practice ended when Ezra 

Arakie, the school headmaster, 
died. Nevertheless, all the 
boys continued to learn how to 
read much of the Tanakh with 
the Te’amim: Torah, Nebi’im, 
Haftarah (has slightly different 
te’amim when read with the 
Maftir), Tehillim, Mishleh, and 
Shir Hashirim. As was common 
Sephardic practice, grammar and 
pronunciation of Hebrew was 
given high priority. 

Though the bulk of the 
community hailed from Baghdad, 

with the majority of its liturgy and accompanying tunes thus 
strongly influenced, traces, if not more, of some Syrian 
practices on several customs and prayers are quite evident. 
For example, on Yom Kippur, the piyut El Rahum Shemakh 
was sung by the Calcutta community as well as by those who 

started their own synagogues 
after immigrating to the US, 
London, and Australia. As Mr. 
Joseph Mosseri has informed 
me, this song does not appear 
in any of the old Iraqi Kippur 
Mahzorim; written in the 
1870s, it was mainly adopted 
by Halabi Jews into their Yom 

Kippur prayers. The constant influx of Syrian Jews to the 
community likely influenced changes to both the liturgy 
and customs. In my own family, while all Baghdadis say He’ 
Lahmania three times, we say Ha’, He’, and Keha’, once 
each. Keha’ is mainly said by Syrian Jews. To the best of 
my knowledge, this is only a custom in my father’s family, 
including his cousins, and I’m not sure how, why, or when it 
was introduced. I’m pretty certain that my great-grandfather 

Continued from page 19

“The constant influx of Syrian 
Jews to the community likely 

influenced changes to both the 
liturgy and customs.”

Maghen David, Calcutta



of Abdallah. Another apt description of Hafsun by Ashtor 
in his book follows: 

When Abdallah ruled in his brother’s stead and the 
rebel movement spread throughout the length and 
breadth of Spain, Umar b. Hafsun reached the acme 
of his influence. His heroic exploits acquired for him 
a great reputation, and all the muwalladun regarded 
him as their true leader. He cast fear and terror into 
the Arabs in the palaces of Cordova. 

The more powerful he became, the more he was hated 
by the Arabs. He was courageous but without scruples. 
First he would make deals with one side and then he would 
make a similar deal with the other side. Eventually this 
double dealing caught up with him.

Mr. Goldman is a retired Chemical Engineer who is a 
member of Congregations Beth Torah and Kol Israel. From 
1978 through 1992 he was the Editor of the Beth Torah 
Bulletin. He was Secretary of Beth Torah from 1980 through 
1995 and is still the Editor of the Beth Torah Calendar. 
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and his family had this custom in Baghdad. 

As the 1940s approached, the community stood at 
around 3000-3500 people. When World War II started, the 
community had to absorb around 1500 Baghdadi Jews who 
were fleeing Rangoon as the Japanese invaded. Those who 
could afford it, escaped via ship. The less fortunate were 
forced to trek through the jungles on foot for over six months, 
arriving disease ridden and emaciated. Nevertheless, they 
were all welcomed into the community and fit right in since 
most of them were relatives of the indigenous community. 
During this period, business and commerce were heavily 
curtailed due to wartime limits of ship transports. Thus, 
many Jews who were in the import-export business, like my 
grandfather, had to find other ways to earn a living. 

Two almost simultaneous historical national events of 
independence led to the ultimate demise of the Baghdadi 
Jewish presence in Calcutta and Bombay. In 1947 India 
got its independence from the British and Israel became 
a nation in 1948. Without British control of the local and 
broader government, Jews felt uncertain and concerned that 
the ‘New’ India would not have the same organizational 
structure and order in place. Further, many of the younger 
generation, like my father and his younger brothers, mostly 
influenced by the “Shelahim” from Israel, felt the call for 
adventure and personal autonomy as they quickly moved 
to Israeli Qibbussim [Kibbutzim]. During the 1950s and 
early 60s, most of the community had thus left for Israel, 
Australia, London, and the United States. 

“The Final Gasp”, Rabbi Ezekiel Musleah’s last chapter 
of his authoritative book, ‘On the Banks of the Ganga’, is 
a somber account of the community’s slow but inevitable 
attrition and decline. (Many of the details in this article on 
the community’s beginnings were adapted from his book). 
By the 1970s, long after the majority of Jews left, there was 
barely a minyan to be found in the Maghen David synagogue 
on a Shabbat. Quite interestingly, however, there has recently 
been a community resurgence with some old-timers moving 
back to help form a committee in order to legally secure 
ownership and control of the synagogues and day-school. 

Mr. Mizrahi was born in Israel, and lived in London when 
he was very young. He grew up in Los Angeles, where he 
attended yeshiva day school. He has lived in Brooklyn for 
the last five years.  

Continued from page 18

...Never Forget Our Noble...

Elias Moses Dwek
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More than two decades ago, when I started attending 
Yeshiva, there was a wonderful teacher who was 
teaching the Sephardic students and assisting them 

to integrate into the Yeshiva system. His teachings were 
inspiring and I often think about them. One teaching that 
stuck with me was when the Rabbi spoke about the uniqueness 
of the Sephardic Jews.

In the Sephardic countries, he said, every Jew felt part of 
the community; he was not judged about his observance or 
his appearance. The leaders of the community treated each 
person equally thus creating a sense of camaraderie.  The 
focus was on what unites us rather than what divides us. This 
philosophy kept the community together, it brought people 
closer to their roots and no one felt threatened. People were 
content with their sort and made due with the little that they 
had.  At certain periods, Jews 
had a close relationship with 
their Muslim neighbors. Jews 
benefitted from the magnificent 
cuisine, music and culture of 
their Muslim neighbors.  My 
mother often relates to me 
her childhood memories how 
Muslims merchants were 
looking forward for Friday to come, in order to sell food for 
their Jewish neighbors and how at the end of Pesach, Muslims 
would come to the Mellah with flour that they would sell for 
the Mimouna.  Life was much simpler. 

Since the establishment of the State of Israel, things have 
changed dramatically. The close relationship that Jews and 
Muslims developed had dissipated; Sephardic Jews started to 
leave their countries behind leaving their belongings, their 
home and culture. Moving to a new country brought many 
opportunities but many challenges as well. Life was not as 
simple as it once was.  Sephardic Jews had to integrate to a 
new culture that they were not used to. The openness that 

once existed was slowly disappearing.  

I truly believe that reinstating the philosophy of acceptance 
and tolerance is the key solution to the issues that the Jewish 
world is facing in the twenty first century. Whether it is 
intermarriage, the high cost of Jewish education, anti-
Semitism, the war in Israel and many other challenges that 
we are facing. By doing so, we will build bridges between 
people and understand each other better. We will be able to 
communicate and work out our differences. 

"Rome was not built in a day" is a famous English. I have 
no doubt that it will be a long journey before we get to this 
ideal scenario but I think that if each of us takes a small step 
and implements the simplicity and integrity that our ancestors 
had, the world will become a better place and many of the 

challenges we are dealing with, 
will disappear.

By nature I am someone 
who is a dreamer but as Harriet 
Tubman once said" Every great 
dream begins with a dreamer. 
Always remember, you have 
within you the strength, the 

patience, and the passion to reach for the stars to change the 
world".

King Salomon compares in the book of Mishle the Torah 
to a light. The same way that the light shows the person's path, 
the Torah is suppose to guide our lives. May the Torah of our 
Sephardic Hachamim which was the mid road path continue 
to guide us and in the merit of the Hanukkah miracle and 
lights, may we make this dream a reality!

Rabbi Acoca serves as the spiritual leader of Congregation 

Beth Hamidrash in Vancouver, BC and is a certified Mohel.

“Israel and the Diaspora: 
What Does the Future Hold?”

Rabbi Ilan Acoca

“The focus was on what unites 
us rather han what divides 
us. This philosophy kept the 

community together...”
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Advice for Parents

Talking to Children About Scary Events
Mrs. Regine Galanti  PhD

There’s been a lot to worry about in the news lately. 
Every day, there is news of another stabbing out 
of Israel, or another terrorist act of concern. We 

discuss the situation in our homes, or at our Shabbat tables, 
around our children, working under the assumption that 
their children aren’t following along with the conversation . 
Children, however, are very tuned into their parents’ feelings 
– their facial expressions, and tone, as well as what they 
say to other people or what they’re watching on the news.  
Furthermore, children tend to internalize information, 
putting themselves at the center of scary events, and thereby 
personalizing them. They are much more likely to think 
about the impact that an overseas war might have on them, 
worrying about their own safety, and if their home could 
be next.  What’s the best way to address scary news with a 
child? 

Find out what your child knows

Don’t assume your child 
has information already, and 
conversely, don’t assume that 
he or she “must have heard,” 
particularly if the child is 
under 6 or 7 years old. A good tip is to start a dialogue using 
open-ended questions (“have you heard anything about Israel 
lately?”) Using questions, both initially as well as to follow 
up, gives you as the adult a chance to find out what a child 
knows without giving them information that might make 
them more worried. It allows the child to tell you what’s 
on their mind and tells them that they’re being heard. Help 
them label what they’re feeling, and validate those emotions. 
It’s okay to feel sad, scared or angry. Negative emotions are 
part of life too. 

Keep it simple and age appropriate

Give the child the information that they need in language 
that is appropriate to them. They don’t need to know all 

the details, and a few sentences may be enough.  The “right 
amount of information” will vary based on the individual 
child, as well as their age.  While a young child might be 
reassured to know that a plane crash is far away and that 
they’re safe, an older one might want more information 
about how planes work, and what steps are being taken to 
prevent a crash closer to home.  Either way…

Focus on safety

Because children focus on their own perspective and how 
events affect them, it is important to provide reassurance 
that they are safe. Be specific about why your home or 
neighborhood is different, and the steps the adults are taking 
to maintain their safety. Remember that actions speak louder 
than words – adults need to model feeling safe with how 
they act, not only how they talk. Keep the worries for your 
spouse or friends after your children are safely in bed, not 
when they’re playing a few feet away but you assume they 

aren’t listening. 

Finally, turn it off!!

Children do not understand 
the news the same way adults do. Replays of the same 
horrific close-up of an injured child can often make a child 
think that the event is occurring over and over. Don’t assume 
your child isn’t paying attention just because they’re doing 
something else. Turn off the TV or radio while your children 
are awake, and monitor your own reactions.  

Mrs. Galanti, PhD is the Director of the Center for Anxiety’s 
Brooklyn office. She a Cognitive Behavioral Psychologist 
who specializes in working with children with anxiety, 
OCD, and behavior problems. She can be reached at 
646.837.5557 or info@centerforanxiety.org 
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“What’s the best way to address 
scary news with a child?”
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Sephardic Customs

Minhag, minhag, minhag. At some point in our 
lives each and every one of us has told someone 
else that we do or don’t do something because 

of minhag. Minhag, simply translated, means custom, but 
it can be further defined as a traditional religious ritual, 
an accepted practice, or something that an individual does 
regularly.

 I constantly get phone calls from men and women, 
observant and non observant, and even from rabbis here 
and abroad with questions about minhag. What’s the 
Halabi minhag, Shami 
minhag, Egyptian minhag, 
Iraqi minhag, Moroccan 
minhag, etc..? Frankly, I’ve 
always been interested in 
minhagim and the nuances 
they add to our observance 
of ritual law. Not too long 
ago there were plenty 
of people who knew the 
minhag; however today 
there are very few such people. With regard to the way 
most people view minhag, I have noticed a number of 
trends:

1. Those that are fascinated with minhag,

2. Those that couldn’t care less about minhag,

3. Those that laugh at minhag, 

4. Those that just wish to adhere to the strict letter 
of the law, 

5. Those that feel it is time to change minhag, 

6. Those that are simply unaware of minhag.

 Minhag in my opinion is very important and should be 
preserved as much as possible, but should we be slaves to 
it? Is it possible to say that some minhagim are no longer 
relevant or applicable? Should we still retain the customs 
of communities that no longer exist from a time period 
that many can hardly relate to? Many people no longer 
have a “pure” minhag because communities were uprooted 
and people resettled elsewhere where they intermingled 
and intermarried with Jews from other communities. 
What minhag should their children follow? Our Sephardic 
community in New York has existed for about 115 years, 

should a new minhag 
develop? Keep these 
questions and thoughts in 
mind as you continue to 
read about Hanukkah.

Hanukkah is our 
winter holiday, when we 
illuminate the darkness of 
the cold short days with 
the glowing warmth of the 

Hanukkah flames. If you ask most people today, they’ll 
tell you, Hanukkah is a holiday where, all we do is kindle 
the lights; and it’s a holiday devoid of minhagim. However, 
those that read my article featured in Qol HaQahal’s 
2014 Hanukkah edition - which discussed several holiday 
customs, especially that of many Spanish-Halabi families 
who kindle an extra f lame each night – would remember 
that Hanukkah is indeed rich with minhagim from so many 
different communities across the globe.  In this article I 
would like to discuss two fundamental holiday traditions 
and examine how they were done in the past and today.

RECITING THE BERAKHAH AND LIGHTING

 A number of years ago I noticed something odd in 
the community, both in practice as well as in printed 

Minhag & Hanukkah
Mr. Joseph Mosseri

“Hanukkah is our winter 
holiday, when we illuminate the 
darkness of the cold short days 
with the glowing warmth of the 

Hanukkah flames.”
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guidelines. People were being instructed to recite all the 
berakhot {Lehadliq, She’asah Nissim, and (Shehehiyanu)} 
before lighting at all. At first I thought I must be confused 
or mistaken. However, I quickly realized that this wasn’t 
the case because I was 100% positive what was being 
taught to the people was not what was done at home and in 
k’nis. Instead, we always said the first berakhah of lehadliq 
and then we lit as we continued to recite the remaining 
berakhot followed by Hanerot Halalu and Mizmor Shir 
Hanukkat HaBayit LeDavid.

 I could not believe what was going on. Did no one 
recall what their parents and grandparents did? When I 
asked a few people they just shrugged their shoulders, 
while others said “who cares?” 
“What’s the difference?” If that 
wasn’t enough I got the new 
answer: “That’s what I read to 
do in Yalqut Yosef.”  Yalqut Yosef 
is a compendium of halakhot 
by our current Rishon LeSiyon 
Rabbi Yisshaq Yosef. The volume 
with the laws of Hanukkah first 
appeared in 1988 and it did not 
take long for it to become popular 
in the community. In fact, it could 
be considered the major force that 
caused most people to abandon 
the minhagim that they grew up 
with. Yalqut Yosef is obviously 
a very important compendium 
of halakhot, and rightly so, as 
it has become a staple in most 
synagogues and homes. Let us 
also not forget the new English 
edition that appeared in 2010. 
Nevertheless, we must not forget 
our rich tradition, and we should 
not treat our traditions as “Out with the Old, In with the 
New”.

 Returning to the issue at hand, at what point should 
we start lighting? After the first berakhah or after all the 
berakhot? The questions boil down to what do the berakhot 
mean and what halakhot are tied to the berakhot. A key 
distinction to keep in mind when investigating the issue 
is: are all the berakhot in fact connected to the lighting or 

are they connected to holiday lights?

 Maran Hakham Yosef Karo (1488-1575), in his 
Shulhan ‘Arukh OH 677, does not say at which point to 
light. Mooram (152-1572), in his glosses to 677:2, states 
to recite all the berakhot before lighting. Rabbi Yisshaq 
Yosef, in Yalqut Yosef volume 5 page 225, states that all 
the berakhot must be recited before lighting because of 
the rule that we do not begin to perform the missvah until 
after the berakhah is recited.  His father Hakham Obadiah 
Yosef (1920-2013) says the same in his Hazon Obadiah 
Hanukkah (2007) pages 125-127. At this point most 
would think that’s it, this is the law and custom; however 
I must tell you we have conflicting testimony. Hakham 

Shem Tob Gaguine (1884-1953) 
who wrote a number of volumes 
of his Keter Shem Tob comparing 
the minhagim of the Western 
and Eastern Sepharadim as well 
as Ashkenazim, provides us with 
important details of customs from 
various communities. In his Keter 
Shem Tob, volume 2 (1934), 
page 522, he says: “The custom 
of the Sepharadim in London 
and Amsterdam is to light after 
reciting all the berakhot, while in 
Israel, Syria, Turkey, Egypt, and 
North Africa, the custom is to light 
after reciting the first berakhah 
of LeHadliq Ner Hanukkah, and 
as he continues to light he says 
the other berakhot”. Here we 
have first hand testimony from 
an important hakham who came 
from a long line of great Sephardic 
rabbis in Israel. Hakham ShemTob 
Gaguine grew up in Israel among 

members from all these diverse communities,  traveled 
to Syria,  served as a judge in Cairo, and  went on to 
become the Ab Bet Din of the Sepharadim in England. 
Could it be that he was wrong about the customs of so 
many communities and all their rabbis? In fact, as I was 
researching this issue, I found that his great grandfather 
Hakham Haim Abraham Gaguine (1767-1848), who was 
the Rishon LeSiyon from 1842-1848, wrote a list of the 

Continued on page 26

Hakham Shem Tob Gaguine (1884-1953)
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customs of Yeshibat Bet El of Jerusalem, and as you may 
have by now guessed, he writes to begin lighting after the 
first berakhah.

 Before you say this must be a new custom of the 
Kabbalists let’s look back and we’ll see that it existed 
in the days of the Rishonim. Rabbenu Yeruham (1290-
1350) wrote: “Rabbi Yonah wrote that on the first night 
of the holiday you say all the berakhot before lighting, 
on subsequent nights, say lehadliq before lighting and say 
She’asah Nissim after lighting”. Rabbenu Yeruham goes 
on to say “and I have not seen anyone with this custom”. 
Rabbenu Yeruham was subsequently quoted as well by 
Hakham David Aboudirham (13th cent Spain.). Rabbi 
Yosef ben Mosheh (1423-1490 Germany) also wrote in his 
Leqet Yosher to light after saying only the first berakhah. 
Hakham Yom Tob Isibili, commonly known 
as the RITBA (Spain 1250-1330), writes 
there are two customs, one to say all the 
berakhot prior to kindling, and the other 
to say only the first berakhah of Lehadliq, 
kindle, and then say the remaining berakhot. 
He goes on to say just follow your minhag 
and do not change. At this point I would 
like to add that to the best of my knowledge 
the majority of the community did in fact 
follow the order of Berakhot and lighting 
as testified by Hakham ShemTob Gaguine, 
but there were those that always said all the 
berakhot prior to kindling.

 Let’s go even further back to Masekhet 
Sofrim (8th century Israel) that says: “on 
the first night say the berakhah LeHadliq, and then say 
HaNerot Halalu, then Shehehiyanu, and finally She’Asah 
Nissim”. This supports what many of our early Hakhamim 
stated that if you are not lighting and you are walking on 
the street and you see someone else’s kindled flames, 
you can just say the berakhah of She’asah Nissim. In fact, 
Rambam-Maimonides, (1138-1204), is very clear on this 
point in his Mishneh Torah, Hilkhot Megillah veHanukkah 
3:4. He says that a person, who does not light but only 
sees, says the berakhot other than Lehadliq. This gives 
further proof that one need not say all the berakhot prior 
to lighting, that only the berakhah of Lehadliq (which 
means to light) must be said prior to lighting.

 The custom of lighting after only reciting the first 
berakhah was also supported by Hakham Obadiah Hedaya 
(1889-1969). In recent years it was written about at length 
by Rabbi Yaaqob Hillel, in his responsa VaYasheb Hayam 
where he proves it to be a correct and proper custom as 
per normative and kabbalistic sources.

MIZMOR SHIR HANUKKAT HABAYIT LEDAVID

 As we are aware every night after lighting we say 
Hanerot Halalu and Mizmor Shir Hanukkat HaBayit 
LeDavid (Psalm 30). This mizmor has 13 pesooqeem and 
we say 12 of them every day of the year before Hashem 
Melekh. The verse that is not said all year long is the first 
one, that is, Mizmor Shir Hanukkat HaBayit LeDavid. 
Since this is considered the holiday mizmor, the question 
arises of when to say it in the Shahrit prayer each day of 
the holiday.

 What should we do on Hanukkah? 
Say that initial pasooq when we recite 
the mizmor before Hashem Melekh or 
say the entire mizmor elsewhere? Again 
what is the custom?

 Hakham Refael Yosef ben Haim 
Hazzan (1741-1821), who became 
Rishon LeSiyon (1818-1821), tells us 
in his Hiqré Leb volume 1 chapter 32 
that the universal custom was that on 
Hanukkah the initial pasooq would 
be added before Aromimkha (before 
Hashem Melekh). He did not like the 
custom so he attempted to put a stop to 
it. Yet he did not stop it completely as 

we will soon see.

 Yalqut Yosef, volume 5, page 243, tells us that after 
Bet Ya’aqob and the usual Shir Shel Yom, add Mizmor Shir 
Hanukkat (Mizmor 30). Yes you guessed it, that’s what 
most people seem to be doing today. Was that our custom? 
Whose custom was it? Has this become our new custom 
because almost every siddur being printed in Israel today 
says that’s the way to do it?

The following is a sample list of various communities 
and how they recited this mizmor.

Continued from page 25
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ALEPPO, SYRIA: Growing up I heard two different 
customs regarding Halab – Aleppo, Syria. One was to 
add the initial pasooq as per the old custom and, the 
other was to say Mizmor 30 while taking out the Sefer 
Torah. Now we have a pre publication version of a book of 
minhagim by the late Hakham Yosef Abadi Shayo (Aleppo 
1894-Jerusalem 1976) and he in fact says that in Aleppo 
they did both customs -- they added the pasooq and they 
said the entire mizmor while taking out the Sefer Torah.

DAMASCUS, SYRIA: Mizmor 30 would be the last 
thing said after Shir shel yom and Hoshi’enoo.

BAGHDAD, IRAQ: Same as Damascus.

CAIRO, EGYPT: After Qaddish Titqabal only Mizmor 
30 would be said followed by qaddish yehe shelama and 
qavé, etc... (Bet Ya’aqob Shir Hama’alot, Shir Shel Yom, 
and Hoshi’enoo are all omitted).

MOROCCO: Add the pasooq and say the entire 
mizmor again after Qaddish Titqabal, followed by qaddish 
yehe shelama, qavé, etc...

TUNISIA: Same as Morocco.
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TURKEY: Same as Morocco.

RHODES, GREECE: Same as Morocco.

I can keep going and adding to the list. But my point 
is to communicate to you: how important it is for us to 
know and practice our minhagim; how rich and authentic 
are our minhagim; and that we should not just shrug them 
off and do anything that we are told without verifying if 
we have a different tradition.

What do you think about minhagim? I’d like to know.

Joseph Mosseri joseph.mosseri@verizon.net

Mr. Mosseri is a well-known community member who 

among other things is highly regarded for his knowledge 

of hazzanut, Sephardic history, hakhamim, laws, customs, 

and books.

Check out our newly designed website courtesy of 

Mr. Victor Dweck and Mr. Joey Pinhas!

www.SCAupdates.org



Check the SCA Website and Social Media for Updates 
 www.SephardicCommunityAlliance.org                        @SCA_Updates   

The Sephardic Community Alliance 

Women's Learning Program
ROSH HODESH SERIES

Rabbi Ricky Hidary
November 11 at Mikdash Eliyahu*

Lunch: 12:30pm, Lecture: 1:00pm
Topic: Barekhi Nafshi: appreciating the ever-renewing cycles of nature

Kislev 

Mrs. Emily Labaton
December 9 (Hannuka) at Mikdash Eliyahu*

Lunch: 12:30pm, Lecture: 1:00pm
 Topic: The quiet before the storm: the mysterious prelude to the Hannuka story 

This session dedicated in loving memory of Rabbi Ezra Labaton A"H

Tebet

*400 Avenue U, Brooklyn


