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Saint Stephen and Saint Lawrence, c. 1428-1435 
by Donatello (c. 1386-1466). Polychrome terracotta, Old Sacristy, Basilica of San Lorenzo, 
Florence. Both saints are depicted with the instruments of their martyrdoms: Stephen with a 

stone on his forehead; Lawrence holding a gridiron. 



 

 

My Dear People,  Letter From the Rector 
ate to do something to mark these 
milestones before year’s end, so we 
thought maybe a cake, some cham-
pagne, and one or two short speeches 
at the Reception following Advent 
Lessons and Carols (Sunday 2 De-
cember) would be appropriate. We 
will keep it simple and brief. Stay 
tuned for more details. 
 
Our Present Unhappy Divisions 
Recently, I attended a diocesan clergy 
day at the Cathedral. Bishop Knisely 
spoke of his distress at the deep so-

cio-cultural and political divisions in our society, 
which he sees causing unease and tension in the life 
of many of our congregations. He asked us as cler-
gy to break into groups and discuss our experiences 
and thoughts about how we might address this ma-
laise. In my small group, I offered the reflection 
that at S. Stephen’s we’ve been living with divergent 
opinions for decades – on such theological ques-
tions as the Women’s Ordination, Same-Sex Bless-
ings, and other “hot-button” issues in the Church – 
and we seem to have found a reasonable modus vi-
vendi by focusing on the things that unite us, most 
of all a commitment to worship in the beauty of 
holiness, rather than on the things that divide us. 
 
Still, the political and ideological rhetoric of the day 
is apt not to bring out the best in us. (I know it can 
bring out the worst in me if I let it.) So, we need 
periodically to remind ourselves of a few home 
truths. S. Stephen’s is a diverse community, and 
that includes political positions. We comprise Dem-
ocrats and Republicans, Trump-supporters and 
Trump-resisters, people of widely varying points of 
view on issues ranging from protectionism, isola-
tionism, and immigration to abortion, gun control, 
LBGTQ rights, and health care. A key part of our 
identity as an Anglo-Catholic parish—part of what 
it means to be “Catholic”—is that we’re not a com-
munity of the “like-minded,” of “people like us.” 
We comprise all sorts and conditions. When we’re 
tempted to vent about the latest outrage, we need 
to remember that the person sitting next to us or 

Summer is over and the 2018-2019 
program year has begun. At the time 
of writing, the full choir has just re-
turned, kicking off with a wonderful 
Palestrina Mass on the last Sunday of 
September. We’ve welcomed Fr. 
Gary Sturni as our new Sunday As-
sistant, who will be alternating with 
Fr. Michael Pearson at the altar on 
most Sundays over the next three 
months. A new music brochure has 
been mailed out and posted on the 
website. A new parish programs and 
events calendar is at the printers and 
has also been posted on the website. To retrieve 
a possibly archaic phrase from the science fiction 
movies of my childhood, All Systems are Go! 
 
Memorial Organ Recital 
The first major event on the horizon, and getting 
closer by the day, is the Memorial Organ Recital 
on Sunday 21 October at 5:30 pm: always a 
worthwhile and rewarding experience. Please 
make a point of coming out to support Organist 
and Choirmaster James Busby and his guest, 
Oboist Kevin Darrow, and to help welcome the 
visitors and guests this annual event inevitably 
attracts to our church. Also: please sign up on 
the sign-up sheets available in the Narthex and at 
Coffee Hour to bring something good to eat for 
the reception following. 
 
Silver Anniversaries 
The year 2018 marks two anniversaries: my twen-
ty-fifth anniversary of Ordination to the Priest-
hood, on June 5th, 1993, and James Busby’s twen-
ty-fifth anniversary of taking up his position at S. 
Stephen’s later that summer. (I arrived seven 
years later, in 2000.) Few privileges in the exer-
cise of my vocation have been as great as that of 
working with so gifted an artist, and so affable a 
colleague, for the past eighteen years. Neither of 
us wanted to make any big deal of these anniver-
saries. On the actual day, the Feast of Saint Boni-
face, I quietly said an anniversary-of-ordination 
Mass in the Lady Chapel. But it seems appropri-
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across the table at Coffee Hour might hold views 
diametrically opposed to ours, and feel intimidated 
about expressing them. Such differences are deeply 
rooted in divergent experiences and different 
“epistemic worlds,” and it is not helpful to follow 
the prevailing rhetorical pattern on all sides of dis-
missing our opponents as ignorant or willfully evil. 
The Bishop’s concern, if I understand him correct-
ly, is that such divisions in the wider society can 
infect and poison relationships within the Body of 
Christ, and “this ought not to be so” (James 3:10). 
 
The challenge before us is paradoxical: how to be 
true to our political and ethical convictions, on one 
hand, and how to create a parish community 
marked by open and mutually respectful discourse, 
on the other. I don’t pretend to have the full an-
swer on how to do that. But I have found helpful a 
recent essay by English priest-theologian Mark 
Clavier on the Covenant blog (livingchurch.org/
covenant/) entitled “The Kavanaugh Hearings: A 
Letter from St. Augustine” (October 3, 2018). This 
piece cannot easily be summarized – I encourage 
everyone to read it in full for themselves – but I 
want to extract a few salutary points. 
 
The key question is how our Christian faith can 
help us see our current political divisions in a new 
and different light, rather than becoming just an-
other front in the ideological battleground. How 
we relate to fellow parishioners who hold oppos-
ing political views is, first and foremost, a spiritual 
issue, an issue impinging on our souls’ salvation 
and health. In Clavier’s imaginary letter, Saint Au-
gustine reminds us: “The remedy … is briefly, Our 
Lord’s command: ‘Love your enemies.’ … And note that 
he does not say, ‘Love your friends.’ That is a simple love 
that even the pagans achieve. Rather, the Lord’s special 
command to those who follow him is to love your enemies.”  
 
Clavier’s putative Augustine continues: 
 
“In your land, this means that God calls you to love the 
people you otherwise wish to hate and despise. Do their 
words and actions horrify you? Love them. Do their goals 
and plans frighten you? Love them. Do your friends and 

those you respect urge you to denounce and revile your ene-
mies? Resist their promptings and instead love the ones they 
hate. Only in this way can you avoid diabolical pride and 
self-righteousness and receive the antidote to the world’s poi-
son. And if you then must suffer alongside those whose ways 
you abhor, God will bless you.” 
 
The Lord’s exact words in the Gospels are: “Love 
your enemies and pray for those who persecute 
you” (Matthew 5:44), and “Love your enemies, do good to 
those who hate you, bless those who curse you, pray for those 
who abuse you” (Luke 6:27-28). Contrary to what 
some have supposed, these commands do not re-
quire us to acquiesce to persecution or remain si-
lent about abuse. They do not forbid seeking justice 
for wrongs suffered. But they do require us to love 
our enemies, bless those who curse us, and pray for 
our persecutors and abusers. Once we start praying 
for anyone, we begin to see them in a new light. 
We learn to love as God loves, which is our Chris-
tian calling. And the only way I know how to come 
close to loving those whom I might consider my 
enemies is to pray for them, repeatedly and regular-
ly, for a start. 
 
Of course, we need not think of fellow parishioners 
who hold opposing political opinions as enemies. 
But we do need to love and pray for them, no mat-
ter what. Our disagreements and disputes will not 
necessarily go away, but we will begin to see them 
in proper perspective. As we learn to put this 
Christian love and prayer into practice, then the 
Church will begin to fulfill its vocation of modeling 
a new and transformed community, a light to the 
world even in the midst of our present unhappy 
divisions. 
 
With all blessings and prayers, I remain faithfully, 
 
Your pastor and priest, 
 
Fr. John D. Alexander 



 

 

It is now the sixteenth Sunday after 
Pentecost as I record these ram-
blings. The thought that the number 
of weeks until Advent can be count-
ed on my fingers has jarred me out 
of my summer soliloquy. I enjoy the 
steadiness of this long season. A time 
to catch up, a time to plan, a time to 
reflect. And I’ve been doing a lot of 
reflecting! 
 
During a lengthy conversation a few 
weeks back, a friend and I were shar-
ing a list of the upcoming activities 
in our various and disparate groups 
that would be ramping up after Labor Day. As I 
enumerated all the sports, patriotic and religious 
obligations, my friend asked me if I still attended 
the “prayer for the dead” service. I answered yes, 
and that I am also a member of the Guild of All 
Souls. Having been raised in a childhood church 
similar to mine, she looked at me as if I had lost my 
mind and asked “Why”? Hmm, why indeed! These 
past weeks have given me time to reflect on that 
answer. 
 
I am not a “cradle Episcopalian” by any stretch of 
the imagination. My parents raised me in what is 
referred to as a fundamental, evangelical church. As 
youngsters we were warned against leaving Christ 
on the cross, needing wine at the monthly com-
munion service (which happened after the regular 
Sunday service), indulgences, the idolatry of statues, 
etc. You get the picture. Well, that was then and 
this is now. As a grownup, I have made many de-
partures from my childhood but retained those 
things that I deem valuable. I have fallen deeply in 
love with the Anglican tradition, and I find that in 
so many ways I am still learning and growing. 
 
After cancer claimed the love of my life, I began a 
quest to understand the “what’s next” stage of his 

journey as well as mine. With the 
love and support of friends and fam-
ily and the guidance of the priests in 
my church, I learned about the exist-
ence of the Guild of All Souls and 
began attending the monthly Requi-
em Mass. I enrolled my spouse post-
humously in the Guild, and I joined 
as well. Why did I enroll myself? 
Consider the difference between just 
attending a church service and actu-
ally joining the church. One shows 
presence, the other claims affiliation 
with the beliefs taught there. I be-
lieve in the value of this Society. My 

duties as a Guild member are straightforward: say 
prayers for those members whose year’s mind is 
happening, attend the monthly Requiem Mass and 
the All Souls Mass, say the Litany of the Faithful 
Departed, when possible attend the yearly Guild 
Mass wherever it is held, and give notice of any 
member’s death when it occurs. Basically, the di-
rection is to show up and pray. 
 
As I take Communion and return to my seat on 
Sunday I think of all my family and friends who 
have gone and are now celebrating on the other 
side. Scripture exhorts us to pray for and support 
each other. Death does not nullify that directive. I 
believe the Guild is a way to do just that. My 
prayerful support and intercession for those 
gravely sick, dying or already passed is another 
testament to my belief in the Communion of 
Saints and the Resurrection from the Dead. By 
enrolling in the Guild of All Souls I know that 
other members will always hold me in prayer, 
even if not considered a Christian duty by some, 
and that I have left a lasting testimony of these 
core beliefs as a witness to my faith forever. I en-
courage all to attend the monthly Guild of All 
Souls service and consider enrolling in this im-
portant Society. 

  

WHY? 
by Nancy Gingrich 

Seal of the Guild of All Souls 
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placing the hyper-realistic or symbolic schools of 
the Victorian era. Adventurous souls flirted with 
occultism, even Satanism, or else atheism. Gov-
ernments worried about anarchists staging assas-

sinations or throwing bombs. It 
was an unsettling time to be 
growing up. As Chesterton’s fel-
low art students relaxed into Bo-
hemianism, he became stiffer and 
more formal in reaction. A con-
versation with a Diabolist among 
his classmates precipitated a kind 
of nervous breakdown in late 
1893. He spent the better part of 
the following year reexamining 
his ideas and fighting depression, 
wondering if there was no truth, 
no certainty.  
 
What initially saved him was not 
religion—he had grown up in a 
family unconcerned with it—but 
the writings of Walt Whitman 
and Robert Louis Stevenson: 
their breadth of understanding 

and tolerance; their belief in the essential good-
ness of the world, the triumph of decency and 
cleanness over corruption. The adult Chesterton 
held strong opinions and debated them fiercely, 
but at the same time he maintained close friend-
ships with writers like George Bernard Shaw 
whose views differed radically from his own. He 
became the eternal optimist, certain that every-
thing had a purpose and that the universe was 
more splendid and fascinating than we could im-
agine. One might suppose that he adopted this 
world view from his embrace of Roman-
Catholicism, except that, in a typically Chesterto-

 
 

         Continued next page 

Among unbelievers, one often finds a presump-
tion that Creedal Churches stifle the imagination 
by “telling people what to believe.” Throughout 
the centuries, however, this notion has been refut-
ed again and again by Catholic 
literature that displays remarkable 
creative power in its treatment of 
theological concepts. This series 
will examine five novels of the 
20th century, each of which 
shows a deep and non-didactic 
illustration of this point. Togeth-
er, they cover a broad range of 
aspects of Catholic faith. I want 
to begin with G. K. Chesterton’s 
The Man Who Was Thursday 
(1907). Today, this author is best 
known for his “Father Brown” 
stories, many of which have been 
dramatized on “PBS Mystery,” in 
which the priest is able to under-
stand criminals because he realiz-
es that inside every law-abiding 
individual lurk the same dark im-
pulses. But his supreme fictional 
work is The Man Who Was Thursday, displaying the 
same love of paradox, but also his optimistic joy 
in a God who created a universe that constantly 
surprises. C. S. Lewis attributed his own conver-
sion to the work of Chesterton. 
 
G. K. Chesterton (1874-1936) became a poet, 
novelist, and journalist, but at first he determined 
to be an artist, and at nineteen entered London’s 
Slade School of Art. The 1890s was a time of both 
decaying certainties and new ideas. “Science an-
nounced nonentity, and art admired decay,” wrote 
Chesterton. The decadent Yellow Book, with sug-
gestive illustrations by Aubrey Beardsley, was pop-
ular with intellectuals, as it both shocked and titil-
lated the middle classes. Impressionism was dis-

THE CATHOLIC LITERARY IMAGINATION: FIVE NOVELS 
 Part I: The Man Who Was Thursday by G. K. Chesterton    

by Phoebe Pettingell 

G. K. Chesterton 
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being that Syme will swear not to betray them to 
the police. (Note the assumption that a gentleman’s 
word will always be kept). The two then enter a pub 
where the table at which they dine suddenly de-
scends into a cellar leading to a long underground 
tunnel and ultimately into a large room full of 
bombs, guns, and people (by now the story assumes 
an increasingly fantastic aspect). Gregory confesses 
that Syme will see him elected to “the Council of 
Days,” which rules the anarchists—the position of 
“Thursday” is vacant and this will be the culmina-
tion of Gregory’s dreams and proof to Syme that he 
truly is an anarchist. However, just before they en-
ter the room, Syme makes Gregory promise he will 
not betray his own secret: that he is a police detec-
tive.  
 
Knowing this, but unable to reveal it to his com-
rades without breaking his promise, Gregory offers 
a mild speech in favor of his candidacy, implying 
that there really is no such thing as anarchy. Syme 
makes an impassioned retort, arguing that anar-
chists are the executioners of a stale and decaying 
order, and finds himself elected to be the next 
Thursday instead of Gregory. Invested with weap-
ons and a cloak, he is taken to join the Council of 
Days who are breakfasting on a hotel balcony in 
Leicester Square, openly talking about throwing a 
bomb at the crowned heads of Europe. Monday is 
the pedantic secretary of the group; Tuesday a 
Polish anarchist with poor English; Wednesday a 
sinister French aristocrat; Friday a repulsive old 
professor who seems to be decaying before them; 
Saturday a doctor with round, tinted spectacles like 
pennies on a dead man’s eyes. But the most menac-
ing of all is Sunday, a large jolly figure and the lead-
er of the group, who somehow makes the others 
appear commonplace. He suddenly, with the same 
cheery manner, unmasks Tuesday, who turns out 
not to be a Pole at all, but an English policeman in 
disguise. Syme fears he will be the next to be ex-
posed, but the meeting breaks up.  
 
From now on, the story becomes increasingly man-
ic and nonsensical, though Chesterton creates a 
mood where we keep turning pages to see what all 
this is really about. One by one, the conspirators are 

 
 
 
 
 
 
 
 
 
 
 

Continued from previous page 
 
vesion by his faith in an existence beyond reason 
or rationalization, provoking wonder and amaze-
ment.  
 
Although he wrote a number of novels, his most 
lasting one is The Man Who Was Thursday, subtitled 
A Nightmare. First-time readers may wonder why 
this topsy-turvy, often comic story should be com-
pared to a bad dream, but in fact that is the key to 
making sense of the book. It begins quietly enough 
at a garden party in a London suburb. The protag-
onist and poet, Gabriel Syme, engages in an argu-
ment with another poet, Lucian Gregory, who pro-
fesses to be an anarchist. Syme also begins to fall 
in love with Gregory’s sister. Syme argues that 
there are no true anarchists. Everyone secretly 
needs order and dreads chaos. Anarchy is merely a 
pose. After the party, Gregory pursues him, offer-
ing to prove him wrong. The two men will go to a 
gathering of the genuine anarchists, the condition 
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revealed to be police 
detectives, until only 
Sunday is left. The six 
go to confront him, 
but he escapes, first in 
a cab (horse-drawn—
this is meant to be the 
1890s), then on an 
elephant from the 
zoo, and finally in a 
balloon. They dogged-
ly follow, each 
mocked by cryptic 
notes thrown by Sun-
day from his diverse 
conveyances, utter 
nonsense except to the individual who receives it. 
Finally, they arrive at Sunday’s mansion, where 
they are invited in by footmen who appear to be 
angels or the incarnation of stars. The Days don 
costumes suggestive of the day of creation from 
Genesis each one represents. Now, for the first 
time, they feel entirely themselves: Monday dis-
plays light out of darkness; Tuesday the waters; 
Wednesday the earth; Friday the living creatures, 
and Saturday mankind. Syme, as Thursday, shows 
the day and night divided from one another.  
 
Suddenly, into this grand dance of everything in 
the universe, Gregory appears, still swearing de-
struction on created order. He professes to hate 
Syme, who refuses to hate him back, saying he on-
ly despises because he has never fully lived. But 
the other poet has reintroduced the question of 
what it all means, so the six appeal to Sunday, ask-
ing him if he has ever suffered as they have suf-
fered. The latter swells to enormous size filling 
them with fear, yet they hear a still, small voice 
saying, “Can you drink of the cup that I drink of?” 
At once, Syme finds himself walking along a coun-
try road with Gregory, discoursing as if old friends. 
It is early morning, and Gregory’s sister is in her 
garden picking flowers.  
 
Obviously, no synopsis will truly convey the flavor 
of this book with its combination of comedy, hor-
ror, and fantasy. It is indeed dreamlike, teetering 

between pleasurable 
excitement and fear—
perhaps it might best 
be compared to an 
adult version of two 
other novels placed 
within dreams: Lewis 
Carroll’s Alice books. 
However, without de-
scribing its plot, it 
would be impossible 
to discuss its deeper 
significance. Chester-
ton took ideas seri-
ously. He scorned phi-
losophy, because it 

was, in his estimation, too academic, just as he felt 
that science overstepped its boundaries to claim 
answers for everything—a reductive everything that 
discarded wonder and joy to pin its findings on a 
board like butterflies in a display case instead of 
flying free in nature. Above all, he fought against 
“the Gospel of Progress” that judged the past as a 
primitive period and the future as moving toward a 
Utopia where humankind lived happily before fad-
ing into nothingness. Anarchy, which began as re-
bellion against unjust governments ended as a de-
sire to engender chaos and destruction: the obverse 
side of Utopianism. At the heart of all these ideas, 
he believed, lay Job’s wife’s advice to her stricken 
husband: “Curse God and die.”  
 
Although Chesterton was not to convert to Rome 
for 15 years after he wrote The Man Who Was Thurs-
day, he had already, as an Anglo-Catholic, embraced 
its theology, but along a rather different path than 
might have been expected. Many readers have be-
lieved that Sunday is God the Father: he turns out 
to have been the police chief who recruited each 
member of the Council of Days to become detec-
tives to fight anarchy, and he is omniscient. Ches-
terton denied this. The book is called a nightmare, 
he wrote in 1936, because “It was intended to de-
scribe the world of wild doubt and despair which 

 
 

            Continued next page 

George Bernard Shaw, Hilaire Belloc, and G. K. Chesterton  
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date; with just a gleam of hope in the double 
meaning of the doubt, which even the pessimists 
felt in some fitful fashion.” The Book of Job ech-
oes throughout the story. The Catholic Bible Ches-
terton knew through his brother identified 
“Behemoth” as an elephant—the animal on which 
Sunday escapes his pursuers. Gregory stands in the 
position of Satan—Job’s angelic accuser—the one 
who throws Syme into the terror and wonder of 
his adventure. Job refuses the theological sugges-
tions of his false comforters, who advise resigna-
tion to the divine will now that everything has been 
taken from him: children, possessions, health, and 
his good name. Instead, he demands that God ex-
plain why he must suffer through no fault of his 
own. God, in turn, asks whether Job was present at 
creation “when the morning stars sang together 
and the sons of God shouted for Joy.” (Job 38:7) 
While this answer poses yet another question, God 
in fact confirms that Job was right to ask, and re-
wards him. Chesterton saw this as an acknowledg-
ment that God too knows what it is to suffer 
through Christ, who tells His disciples that they 
will, indeed, drink of the cup of which He drinks in 
His death and resurrection.  
 
For Chesterton, original sin bred a sense of isola-
tion, and hence estrangement and struggle against 
one’s fellows. But God brought good out of this 
evil by forcing us to come to terms with this state 
of affairs which, in the end, would reconcile us 
both to the marvelous beauty and complexity of 
creation, and to one another. Hence, after Syme’s 
nightmare of anarchy, of things that morph into 
other things, he discovers in Sunday “the Peace of 
God,” and realizes that Gregory is not an enemy 
but his complement. Order and chaos together 
create a more perfect and complicated entity in 
which all that is plays its part. Our opposites ought 
to enlarge our imaginations to accept a Deity who 
may be fearsome from behind, but seen face to 
face becomes pure gladness.  
 
 

 
 

 
 
 
 
 
 
 
 
 

 
 

 
Like and follow us on Facebook @ 

https://www.facebook.com/
sstephensinprovidence/  

 
Visit our website @ www.sstephens.org 

UPCOMING EVENTS/SERVICES  

MEMORIAL ORGAN RECITAL – 5:30 PM,  
OCTOBER 21 

Works of J. S. Bach, Felix Mendelssohn, César 
Franck, Guy Bovet, Joseph-Ermend Bonnal, and 

Louis Vierne. A reception follows. 

ALL SOULS DAY– 7:00 PM, NOVEMBER 2 
Plainchant, Missa pro defunctis 

SUNDAY AFTER ALL SAINTS DAY –  
10:00 AM, NOVEMBER 4 

Anton Bruckner, Messe in C-dur “Windhaagermesse,” 
WAB 25 for alto solo and French horns 

Edgar Bainton, And I saw a new heaven 

REMEMBRANCE SUNDAY – 10:00 AM, 
NOVEMBER 11 

Tomás Luis de Victoria, Requiem à 6 

SCHEDULE OF SERVICES 

Sunday 
Morning Prayer 8:00 am 

Low Mass 8 :10 am 
Solemn High Mass 10:00 am 

Evening Prayer w/ EMBR 5:30 pm (during term) 
 

Monday, Wednesday 
Evening Prayer 5:30 pm 

Low Mass 6:00 pm 

Tuesday, Thursday, Friday 
Noonday Prayer 12:00 noon 

Low Mass 12:10 pm 

Saturdays and Federal  
Public Holidays 

Morning Prayer 9:30 am 
Low Mass 10:00 am 

All welcome – Please join us 
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During the summer, we installed a display case 
containing an icon and relic of our patron saint 
next to the altarpiece in the Saint Stephen Chapel. 
This addition brings to a total of five the number 
of images of Saint Stephen displayed in and 
around the church. The other four comprise the 
carved oak panel relief on the exterior main 
doors; the glass-encased statue high on the Guild 
House overlooking George Street; the limestone 
statue in the baptistery; and the painted figure on 
one of the panels in the reredos above the high 
altar. 
 
Clearly, we are not lacking in images of our parish 
patron. But who was and is Saint Stephen? This 
series aims to explore the multiple facets of his 
identity by examining five of his titles and roles: 
Deacon, Preacher, Martyr, Wonderworker, and 
Saint. 
 
A good beginning point is Saint Stephen the Dea-
con. In the Episcopal Church calendar, Stephen 
is listed as “Deacon and Martyr” on his feast day 
of December 26. Some of the deacons of our di-
ocese have been known to come to Mass at our 
church on this day in honor of one of the patron 
saints of their order. Other deacon-martyrs of the 
early Church include Saint Lawrence of Rome (d. 
August 10, 258) and Saint Vincent of Zaragoza 
(d. January 22, 304). The Eastern Orthodox 
Church designates Stephen as “Archdeacon and 
Protomarty”—“Archdeacon” in this context 
meaning “head deacon” or “chief deacon,” and 
Protomartyr meaning “first martyr.” 
 
In all our parish’s images mentioned above, Ste-
phen is vested liturgically as a deacon. In the ico-
nography of the Western Church, he wears the 
familiar sleeved outer vestment known as a dal-
matic (so-called because it originated in Dalmatia, 
in present-day Croatia); in that of the Eastern 

Church, he wears a similar garment known as a 
sticharion, with an external stole hanging vertically 
over the left shoulder known as an orarion. 
 
In all probability, Saint Stephen himself wore 

  
 

Continued next page 

IN SEARCH OF SAINT STEPHEN 
Part I:  The First Deacon 

by Fr. John D. Alexander 

Deacon Saint (c. 1415-1420)  
by Martino di Bartolomeo, National Gallery of Art, 

Washington DC. This detail of a larger triptych shows a 
deacon, possibly Saint Stephen, wearing a red dalmatic, 
and holding a Gospel Book in his left hand and a mar-
tyr’s palm in his right. He is also tonsured: the top of his 

head is shaved.  
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service” in the Jerusalem Church. This step was tak-
en to address a problem that had emerged in the 
rapidly growing Christian community: the 
“Hellenists” complained against the “Hebrews” that 
their widows were being neglected in the daily food 
distribution (Acts 6:1). 
 
So far as we can tell, these “Hellenists” were Greek-
speaking Jews from the Diaspora who had joined 
the Church in response to the Apostles’ preaching. 
(Pious Jews from the Diaspora often moved to Je-
rusalem so that they could be buried there.) The 
“Hebrews” would have been Aramaic-speaking in-
habitants of Judaea and Galilee who had constituted 
the original followers of Jesus, including the Twelve 
Apostles. Pre-existing tensions between these two 
linguistic and ethnic groups within Judaism may 
have carried over into the Jerusalem Church and 
come to a head in the dispute over the daily distri-
bution. 
 
As described earlier in Acts, the Jerusalem Church 
had instituted the communal sharing of posses-
sions: “All who believed were together and had all things in 
common; they would sell their possessions and goods and dis-
tribute the proceeds to all, as any had need.” (Acts 2: 44-
45) And again: “There was not a needy person among 
them, for as many as owned houses or land sold them and 
brought the proceeds of what was sold. They laid it at the 
apostles’ feet, and it was distributed to each as any had 
need.” (Acts 4:34-35) 
 
The earliest challenges faced by the community 
came both from without—in the form of persecu-
tion by the religious authorities—and from within, 
precisely in the form of disputes occasioned by the 
sharing of possessions and distribution to those in 
need. Two wealthy members of the community, 
Ananias and Sapphira, are struck dead when they 
withhold part of the proceeds of the sale of their 
property and lie about it to the Apostle Peter. (Acts 
5:1-11) 
 
The complaint of the Greek-speaking Christians 
about the neglect of their widows in the daily distri-
bution follows soon after. It is possible that such 
Greek-speaking widows are far from their families 

Continued from previous page 
 
Christian liturgical use in the fourth century. More 
likely, he wore a knee-length linen tunic, belt, san-
dals, and a tallit (a large square or oblong woolen 
cloak, mantle, or shawl with tassels or tzitzit at-
tached to its four corners—see Numbers 15:38), 
worn by all first-century Jews. He would have used 
the tallit to cover his head during prayers, as the 
kippah or skullcap had not yet come into use for 
this purpose. In this respect, Stephen’s dress would 
not have differed significantly from that of Jesus 
and the apostles. 
 
According to Acts 6, Stephen was among seven 
men chosen by the community and set apart by the 
Twelve Apostles for a special ministry of “table 
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Contemporary Icon of Saint Stephen.  
In Eastern Orthodox iconography, Stephen is depicted ton-
sured and wearing the tunic-like sticharion and over his 

left shoulder the orarion. In his right hand he holds a cen-
ser, and in his left hand a red veil and church-shaped collec-
tion-box called a Zion, symbolic of the Deacon’s office of 

collecting and distributing alms.  
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and communities of origin in the Diaspora, and 
thus more vulnerable to hardship than other mem-
bers of the Jerusalem Church. 
 
The Apostles respond by calling together the 
“whole community of the disciples” and declaring: “It is 
not right that we should neglect the word of God to wait on 
tables. Therefore, friends, select from yourselves seven men of 
good standing, full of the Spirit and of wisdom, whom we 
may appoint to this task.” (Acts 6:2-3) Here the Apos-
tles demonstrate admirable willingness to delegate 
responsibility not only for the administrative task 
but also for the actual choice of the Seven. The 
Apostles intend to give priority to their own calling 
of “prayer and serving the word” (Acts 6:4); here 
“prayer” certainly includes leading the communi-
ty’s liturgical worship. The dual qualification for 
election to the Seven, “full of the Spirit and of wis-
dom,” combines spiritual gifts and practical admin-
istrative ability. It is possible, also, that the Apos-
tles address the direction “Therefore, friends …” spe-
cifically to the Hellenists, who are to choose seven 
from among themselves to attend to the needs of 
their constituency. That the seven chosen, begin-
ning with Stephen and Philip, all have Greek 
names lends support to this possibility. 
 
The community nominates the Seven, but the 
Apostles “appoint” them to their task: “They had 
these men stand before the apostles, who prayed and laid 
their hands on them” (Acts 6:6). In this combination 
of prayer and the laying-on-of-hands, we see the 
unmistakable form of ordination as it subsequently 
developed in the early Church. In both Judaism 
and early Christianity, the laying-on-of-hands signi-
fied a transmission of delegated authority and spir-
itual power for a specialized ministry or task. 
 
Was the ministry to which the Apostles appointed 
the Seven the diaconate? The New Testament 
does not explicitly identify the Seven as deacons. 
That identification is first made by Saint Irenaeus 
of Lyons in his great work Against Heresies (c. 175), 
writing of “Stephen, who was chosen the first dea-
con by the Apostles.” Similarly, in his Ecclesiastical 
History (c. 313), Eusebius writes: “By prayer and 

 

 
 

            Continued next page 

Ordination of Saint Stephen.  
Stained glass window, Saint’s Columb’s Anglican Cathe-

dral, Londonderry, Northern Ireland. Saint Peter lays 
hands on Stephen’s head while other apostles look on. Detail 

of photo by Andreas F. Borchert, 2013.  
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Continued from 
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pointed to the 
diaconate for 
the service of 
the community 
men of ap-
proved worth 
to the number 
of seven. These 
were headed by 
S t e p h e n 
…” (Book 2:1). 
 
However, in his 
influential book 
The Diaconate: A 
Full and Equal 
Order (1979, 
1995), James 
Monroe Barnett makes the case that the Seven 
were not deacons—a position shared by St. John 
Chrysostom (Patriarch of Constantinople 397-
407) and the Council of Trullo (held in Constanti-
nople in 692). Those ordained to the diaconate in 
the early Church fulfilled a liturgical ministry of 
assisting at the Eucharist and of Church admin-
istration, particularly with respect to charitable 
and philanthropic works, but not of preaching or 
teaching. By contrast, the ministries of Stephen 
and Philip comprised primarily evangelism, 
preaching, and teaching. Barnett argues that the 
Seven effectively functioned as apostles to the 
Hellenistic Jewish community inside and outside 
the Church—much as Paul and Barnabas would 
later be set apart as “apostles to the Gen-
tiles” (Acts 13:2-3). So, Barnett writes: “[The Sev-
en’s] office was unique and was not continued in 
the Church.” 
 
Whatever we make of Barnett’s argument, it 
seems clear that the early chapters of Acts de-
scribe a time when the threefold ministry of bish-
ops, priests, and deacons had not yet fully crystal-
lized in the form it would take throughout the 
universal Church by the early second century. 

Then, those 
ordained to the 
d i a c o n a t e 
could look 
back and rec-
ognize Ste-
phen, Philip, 
and the others 
as forerunners 
and prototypes 
of their own 
ordained min-
istry. As even 
Barnett admits: 
“from an early 
time the idea 
that Luke con-
veys in Acts of 
the Seven as 
caring for the 
needs of the 

poor and less fortunate came to be looked to as a 
model for the diaconate.” 
 
In any case, the Catholic Tradition has followed 
Irenaeus and Eusebius in identifying Stephen in 
the calendar of saints as the first deacon as well as 
the first martyr. In Rome from the second to the 
twelfth centuries, as in many other dioceses, the 
number of deacons was fixed at seven after the ex-
ample of the Seven of the Jerusalem Church. 
 
According to an ancient tradition, a large part of 
Saint Stephen’s relics now repose in the Basilica of 
Saint-Lawrence-outside-the-Walls (San Lorenzo fuori 
le mura) in Rome. Further articles in this series will 
explore the finding of the relics of Saint Stephen in 
415, and the tortuous story of their subsequent 
travels. For now, I want to mention the following 
legend. During the pontificate of Pope Pelagius II 
(579-590), a large portion of the relics of Saint Ste-
phen arrived in Rome from Constantinople. Saint 
Lawrence, martyred in the Persecution of 258 un-
der the Emperor Valerian, had been one of the 
Seven Deacons of Rome. The relics of Saint Ste-
phen were to be interred in Saint Lawrence’s tomb 
in the confessio or crypt under the high altar, and, so 

Ordination of Saint Stephen (1447)  
by Fra Angelico. Fresco, Niccoline Chapel, Vatican. Saint Peter invests Saint 
Stephen with the chalice and paten. The figures in the background may represent 

the other six deacons of the Jerusalem Church.  
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the story goes, when his tomb was 
opened, the body of Saint Lawrence 
miraculously shifted aside to make 
room for his brother deacon-
martyr—an event often depicted in 
Western medieval art. More general-
ly, Saint Stephen and Saint Lawrence 
are often paired together in altar-
pieces, paintings, and icons. 
 
The Dedication of our parish 
church to the patronage of Saint 
Stephen the Deacon reminds us that 
service is an integral component of 
our Christian calling. The word 
“deacon” comes from the Greek 
diaconos, “servant,” and diaconia, 
“service” or “ministry.” In the Epis-
copal Church, all priests are first or-
dained to the diaconate for a period 
of at least six months. This first or-
dination not only makes it entirely 
legitimate for priests to vest and function as dea-
cons in the Mass, as we do at S. Stephen’s, but also 
furnishes a welcome reminder that service to God, 
the Church, and our fellow human beings is the 
foundation of all authentic Christian ministry, lay 
and ordained. Whether we are serving God at the 
altar during Sunday morning worship, or serving 
the hungry on a Saturday afternoon at the Epipha-
ny Soup Kitchen, Saint Stephen the Deacon stands 
as our mentor and guide.  

    
 

Reburial of Saint Stephen with Saint Lawrence (c. 1412)  
by Lorenzo di Niccolò. Tempera and gold leaf on poplar, Brooklyn Museum, 

New York.  

Saint Lawrence and Saint Stephen (1408)  
by Mariotto di Nardo. J. Paul Getty Museum, Los 

Angeles, California.  

Tomb of Saint Lawrence and Saint Stephen, Basilica of 
San Lorenzo fuori le Mura, Rome.  



 

 

 
quodlibet (kwäd′lə bet′) n [ME fr. ML quodlibetum, fr. L quodlibet, fr. qui who, what + libet it pleases, fr. 
libere to please] 1. a piece of music combining several different melodies, usually popular tunes, in counterpoint 

and often a light-hearted, humorous manner - Merriam Webster 

 
 
 
 
 
 

It is with great pleasure I present the 25th edition of 
the music brochure.  
 
Looking back on 1993, I still remember all too viv-
idly the helter-skelter aspect of the whole thing. Af-
ter a prolonged interim period (often for the 
best),  the fine tenure of my predecessor Thom Neil 
was all but forgotten, the choir practically non-
existent, and the remaining vocal staff not too much 
to my liking. I had always enjoyed a project. That 
first season's brochure,  which looks an awful lot 
like this year’s, different colors and content aside, 
was done in faith between Trinity Sunday, my audi-
tion and interview, and the following Michael-
mass,  not having a clue who was going to sing it. 
Things fell into place, and it's been an interesting 
and often wonderful party! 
 
By the time you read this we will have already re-
gathered vocally for Mass on 30th September and 

celebrated The Feast of the Dedication on 7th Oc-
tober which was adorned with Service of Holy Com-
munion in D minor of Ralph Vaughan Williams, 
sometimes called Christ Hospital Service, as it was 
written for the school of that name in 1939. Com-
posed for unison choir and full mixed ensemble, 
RVW, without resorting to folk tune parody thor-
oughly embraces his musical citizenship...it simply 
sounds as English as can be. 
 
No more fitting anthem could have been sung for 
Dedication than Sir Charles Hubert Hastings Par-
ry's setting of verses of Psalm 122 I was glad when 
they said unto me. Parry, Vaughan Williams' teacher at 
the Royal College of Music, composed it in 1902 
for the enthronement of Edward VII. It took Parry 
a couple of coronations to get it right and was fur-
ther tweaked for George V's enthronement,  and 
this is the version we hear now. 
 

Sir Charles Hubert Hastings Parry Ralph Vaughan Williams 
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Looking ahead to November I bring Remem-
brance Sunday to your ken, sung on the 11th of 
that month. At that feast, Requiems are offered 
instead of the usual Mass ordinary, and for this 
year, I planned Victoria's Requiem for Six Voices 
called correctly Officium Defunctorum. Tomás Luis 
de Victoria (c.1548 – 1611) published eleven 
volumes of music during his life containing 
most of his large output. The last volume con-
tained only this Mass and was considered of par-
amount importance in his oeuvre. 
 
The Requiem was composed for the funeral of 
Dowager Empress Maria, Sister of Charles II of 
Spain and was dedicated to Princess Margaret 
her daughter. Victoria served as Empress 
Maria's personal chaplain from 1596 until her 
death in 1603. The Requiem plainchant on 
which it is based can usually be heard soaring 

through the second soprano part and the whole 
has been described as "...a work of beguiling 
beauty and sumptuous simplicity." As Victoria's 
final work it is the high watermark of the Span-
ish Renaissance choral tradition. 
 

Memorial Recital 
Any spare time at present is spent prepping the an-
nual Memorial Recital, played in memory of those 
faithful that have contributed in one way or another 
to the music program in the life of the parish 
church. After an opening, to be determined and 
pronto, I'll play Mendelssohn's Sonata in f minor, 
César Franck’s Deuxième Choral in b minor, and I'll be 
joined by our friend Kevin Darrow, oboist extraor-
dinaire in J. S.  Bach's Sonata in g minor, BWV 1030B. 
A handful of years ago I included A Little Organ 
Travelogue in the program consisting of music that 
was descriptive of place. I so pleased  myself that 
I'm repeating the little conceit this year with a dif-
ferent itinerary. We'll start in Salamanca of Guy Bo-
vet, travel to the French Pyrenees and visit Le Vallée 
de Behrléguy, au matin by Ermend Bonnal, ending 
across the Channel with Louis Vierne's take on Ca-
rillon de Westminster, a fantasy piece based on the 
chime of Westminster's Big Ben. 
 
Please mark your calendars for the Memorial Recit-
al, 21 October, at 5:30. Indeed we've made it easy 
for you, and the last page of the music prospectus 
contains a listing of the occasional services in addi-
tion to the round of choral Masses contained there-
in. We'd be pleased if you made note of this well in 
advance. I'm all eager to start this season, and I look 
forward to seeing you.  
 

All best, James  
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Twenty-five Years if Music Brochures 

Kevin Darrow, Oboist 



 

 

One of my favorite prayers for All Saints Day, 
found in the Burial Office on page 489 of the 1979 
Prayer Book, begins: “O God, the King of saints, we 
praise and magnify thy holy Name for all thy servants who 
have finished  their  course  in  thy  faith  and fear  … the 
Blessed Virgin Mary … the holy patriarchs, prophets, apos-
tles, and martyrs …” Then it concludes: “we beseech 
thee that, encouraged by their examples, aided by their pray-
ers, and strengthened by their fellowship, we also may be par-
takers of the inheritance of the saints in light …” 
 
Encouraged by their examples, aided by their prayers, and 
strengthened by their fellowship: I’ve always found that 
threefold description a helpful summary of our re-
lationship with the Saints in heaven. Moreover, it 
has recently occurred to me that each of these three 
phrases has a specific orientation to time. 
 
Encouraged by their examples: here the empha-
sis is on the past. We may think of the saints as 
those who’ve gone before us, exemplifying such 
holiness and virtue that the Church is as sure as it 
can be that they’re now in heaven. Years ago, one 
of my spiritual directors recommended the lives of 
the saints as part of one’s daily spiritual reading. 
Keep a biography of one of the saints handy and 
read a chapter or two every day. At our weekday 
Masses we commemorate the saint whose day it is; 
the homily usually includes a brief biography of 
that saint. We discover that the saints were far from 
perfect, beset by temptations and sins, but none-
theless their stories reveal  the many and varied 
ways in which God’s grace operates in his people’s 
lives. We can relate to some of them better than 
others, to be sure, but they all have something to 
teach us. 
 
Aided by their prayers: here the emphasis is on 
the present. Incidentally, this phrase provides a Pray-
er Book warrant for the Catholic practice of the 
invocation of Saints: one reason, perhaps, that the 

compilers of the 1979 Book snuck it into the Bur-
ial Office. It’s an enormous comfort to know that 
just as, during this life, we ask one another’s pray-
ers here in the Church on earth, so we can ask the 
Saints in heaven for their prayers as well. 
 
Strengthened by their fellowship: here the em-
phasis – or at least a good part of it – is on the 
future. From time to time, we may well experience 
the fellowship of the saints in heaven as a present 
reality, here and now, but its ultimate fulfillment is 
yet to come. It’s an integral component of the 
Christian hope. As the prayer that I’ve been quot-
ing concludes: “we beseech thee that … we also may be 
partakers of the inheritance of the saints in light …”  
 
We’re prone to overlook and neglect this future, 
eschatological dimension of the Feast. Our chief 
end as human beings is, to quote the Westminster 
Catechism, “to glorify God, and to enjoy him for-
ever.” But our journey into the fullness of God’s 
presence is not – in the words of the Neoplatonist 
philosopher Plotinus – a “flight of the alone to 
the Alone.” Instead, as the Catechism of the Catholic 
Church puts it, heaven is the “mystery of blessed 
Communion with God and with all who are in 
Christ.”  
 
Heaven is fellowship with God because only God 
is great enough to satisfy our deepest longings for 
eternal life, infinite knowledge, and perfect love. 
“Thou hast made us for thyself,” wrote Saint Au-
gustine in his Confessions, “and our hearts are rest-
less until they rest in thee.” Our tradition calls this 
fellowship with God “the beatific vision,” seeing 
God face-to-face.  
 
But we attain this vision only in the company of 
our fellow human beings. As Aristotle observed at 
the beginning of his great work The Politics, we are 
by nature social animals. We depend upon one 
another in an almost infinite variety of ways. Our 

  

AN ALL SAINTS DAY SERMON 
by Fr. John D. Alexander 
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pany, so desirable in itself. We long to 
share  in  the  citizenship  of  heaven,  to 
dwell with the spirits of the blessed, to 
join the assembly of patriarchs, the ranks 
of the prophets, the council of apostles, 
the noble company of confessors, and the 
choir of virgins. In short, we long to be 
united in happiness with all the saints. 

 
Visual representations of all the Saints in Chris-
tian art, from Byzantine icons to Baroque ceiling 
paintings, typically depict Christ seated on his 
throne in heaven surrounded by concentric cir-
cles of patriarchs,  prophets,  apostles,  martyrs, 
virgins, widows – holy women, holy men. Such 
images afford us a window into eternity. They 
reveal the future of the cosmos, including our 
own future, provided that we accept the invita-
tion. 
 
Adapted from a sermon given on November 5, 2017 (the 
Sunday after All Saints). At S. Stephen’s our principal 
celebration of All Saints is on the Sunday following No-
vember 1st – this year November 4th – when the 10 am 
Solemn High Mass includes the administration of Holy 
Baptism or the Renewal of Baptismal Vows. 

identity as individual persons is inescapably formed 
by our relationships with others and with society as 
a whole. The life of heaven must include fellowship 
with other human beings or else it would negate a 
basic component of who we are. All Saints Day cel-
ebrates the social nature of heaven. 
 
All Saints Day complements Trinity Sunday in fo-
cusing our attention on the life of the world to 
come. Trinity Sunday holds up the vision of God as 
our final goal; we hope, in heaven, to share eternal-
ly in the life and love of the Father, the Son, and 
the Holy Spirit. All Saints Day expands this picture 
by reminding us that in heaven we shall be reunited 
not only with those whom we loved in this life, but 
with all who are redeemed in Christ. 
 
These promises give us grounds for hope. In the 
reading appointed for All Saints Day in the Office 
of  Readings,  Saint  Bernard of  Clairvaux  (1090-
1153) declares this:  
 

I tell you, when I think of [the saints], I feel 
myself inflamed by a tremendous yearning. 
Calling the saints to mind inspires, or rather 
arouses in us, a longing to enjoy their com-
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When I first entered this church building, I imme-
diately noticed the various memorial plaques lining 
the nave. How very English! The interior walls of 
cathedrals, abbeys, and parish churches in England 
are typically plastered with busts and statues, reliefs 
and inscriptions, extolling the virtues and accom-
plishments of deceased parishioners and other wor-
thies. 
 
The erection of monuments is part of a wider pat-
tern of offerings and gifts to memorialize the de-
parted. As in many other parishes, here at S. Ste-
phen’s we have lots of memorials – from the God-
dard Organ, to the stained-glass windows, to indi-
vidual Prayer Books and Hymnals in the pews, to 

flowers on the altar. In the narthex we can see 
the book in which many of these memorials are 
lovingly inscribed. 
 
On All Souls Day, it seems appropriate to reflect 
on this natural human impulse to memorialize 
the departed. Why do we do it? Because memori-
al offerings fulfill deep-seated human needs. 
 
They express human emotions of sorrow and 
mourning.  Victorian  monuments  adorning 
churches and graveyards often feature weeping 

 
 
         Continued next page 
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other symbols of loss and desolation. Such monu-
ments memorialize the grief of the living as much 
as the memory of the dead. 
    
Memorial  offerings express thanksgiving for the 
deceased person’s life. This is particularly true of 
monuments to national public figures, such as the 
Washington Monument and the Jefferson and Lin-
coln  Memorials  in  Washington  DC.  Here  in 
Church people similarly  offer  memorial  gifts  in 
thanksgiving for the ways in which the departed 
have enriched the lives of family, friends, parish, 
and community. 
 
Most of all, memorial offerings fulfill the natural 
human desire to try to ensure that the deceased 
person will be remembered and not forgotten. The 
literal meaning of the word “memorial” is an aid to 
memory, a reminder, a stimulus to remembrance, 
lest we forget. We offer these memorials in the 
hope that those who come after will remember as 
well. And sometimes it works, even for generations: 
the name of the Webster Memorial Guild House 
still calls to mind the young curate of this parish 
who drowned at sea in the year 1898. The Water-
man Communion vessels still remind us of the fifth 
rector of this parish who presided over the con-
struction of this church in the early 1860s. 
 
The impulse to offer memorial gifts expresses the 
human need to give tangible form to our mourning, 
grief, gratitude, and desire to keep memory alive. 
All this is perfectly natural and entirely good. And 
yet – everything I’ve described so far can be done 
just as well by atheists and agnostics as by people 
of faith. 
 
All Souls Day reminds us that as members of the 
Church we have the opportunity to do something 
more. In addition to memorializing the dead we can 
also pray for them. This practice hinges on the con-
viction that even though the departed are no longer 
with us, they are nonetheless alive in Christ.  
 
In Christ we have fellowship with both the living 

and the dead. Just we pray for one another here on 
earth, so the Saints in heaven (in the Church Tri-
umphant) pray for us; and both they and we pray 
for the souls of the Faithful Departed (in the inter-
mediate state known variously as Purgatory, Para-
dise, or the Church Expectant). We have the assur-
ance that in God’s providence our prayers really do 
help the departed in their continuing heavenward 
journey. And we have the hope that just as we pray 
for the dead, so too, after our time comes, the 
members of the Church Militant on earth and the 
Saints in heaven will pray for us as well. 
 
Bereavement is a painful ordeal. When someone we 
know loses a loved one, it’s often difficult to know 
what to say. We want to say something lest it seem 
that we don’t care; but perhaps we’re also reluctant 
to be too intrusive.  Our therapeutic culture re-
sponds to almost every life-event in terms of we 
feel about it and how it makes us feel. But recently 
bereaved people often tell me that the last thing 
they need is well-meaning people prying into how 
they’re processing their feelings, or worse, telling 
them how they must or should be feeling. 
 
The good news is that our Christian tradition gives 
us a different language for speaking of death and 
bereavement. When we encounter someone who’s 
just lost a loved one, above and beyond such con-
ventional sentiments as “I’m very sorry for your 
loss,” we can also say, “I will pray for her; and I 
will pray for you as well.” That is not a sanctimoni-
ous platitude – provided that we follow through 
and actually offer the prayers that we promise! In 
my experience, ninety-nine per cent of the time 
people are touched and grateful to hear that we’re 
praying for their departed loved ones, no matter 
what their religious beliefs (or lack thereof) may be. 
 
Of course, we believe that such prayers are intrinsi-
cally valuable and worthwhile. My point is simply 
that if we take seriously the Church’s teaching on 
prayer for the departed, we gain a whole new lan-
guage for responding to death, loss, and bereave-
ment that is not only profoundly counter-cultural, 
but that is also remarkably effective in offering 
comfort and solace. 



 

 

EDWARD KENNEDY HOOKS 
1945–2018 
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This evening, we gather to offer the Holy Sacrifice 
of the Mass for all the faithful departed. All Souls 
Day reminds us that as Christians we’re called not 
only to memorialize the dead, but also to pray for 
them. And, throughout the year, whenever we en-
counter a memorial gift given in loving memory of 
someone departed this life – even something as 
simple as flowers at the altar – we do well to say a 
prayer for that person: that they may rest in peace 
and, at the Last Day, rise in glory. 
 
Adapted from a sermon given on All Souls Day, 2012. 
This year, we shall observe All Souls Day with a Sung Req-
uiem Mass on Friday 2 November at 7 pm. 

community included serving as a 
Docent at the Roger Williams 
Park Zoo, as a 4-H Youth agent 
in Providence, and as a member 
of the Rhode Island Historical 
Society who gave tours to stu-
dents. An unforgettable moment 
in the life of S. Stephen’s was Ed’s 
marriage to his longtime friend 
Leana B. Latimer after Sunday 
Mass on January 14th of this year. 
 
Ed’s death leaves an irreplaceable 
gap in the life of our parish. We 
will miss him. Fr. Alexander has 
posted the text of his homily at 
Ed’s Requiem Mass on his blog at 

blogspot.homiliae.com. May he rest in peace and rise in 
glory. 

The Day of the Dead (1859) 
by William-Adolphe Bouguereau (1825-1905). Oil on 

canvas, Musée des Beaux-Arts de Bordeaux,  
Bordeaux, France . 

With sadness we report the death of 
longtime parishioner Edward K. 
Hooks at the age of 73 on Monday 
8 October 2018. His funeral Mass 
took place at S. Stephen’s on Mon-
day 15 October, followed by burial 
at Rhode Island Veterans Cemetery 
in Exeter, RI, with military honors. 
 
Known to generations of Sunday 
School students and Youth Group 
members as “Mr. Ed,” he partici-
pated actively in the life of the par-
ish for many years. A Marine Corps 
veteran of the Vietnam War, Ed 
worked as an Underwriter for Ami-
ca Insurance Company before retir-
ing. He was a recipient of the King Medal at St. 
Andrew’s School. His involvement in the wider 
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