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For “Az-Zahra” , Ramazan 1428 A.H./August 07 
The Station of Ali a.s. in Iqbal’s Poetry 

(Excerpts from Majalis of Allama Rasheed Turabi, translated by Syed Hyder Mehdi) 
 

Dr. Sir Mohammad Iqbal (1877-1938) was the Poet–Philosopher of Pakistan.  Allama Rasheed 
Turabi was an admirer of Iqbal and has reviewed his poetry critically in some speeches. He 
says, “I have perused Iqbal systematically. I knew Iqbal personally. There was a kind of 
similarity between us … but the way people are trying to project Iqbal it seems as if Iqbal is not 
relevant for religion or he had no regards for any particular sect or for Aal’e Muhammad or the 
Imams of the Ahl al-Bayt.” Translation of excerpts from some of Allama’s speeches is as 
follows. 

 
“I want to highlight Iqbal’s ideology as indicated in his poetry and to reflect on his poetry from 
our point of view. Earlier also, many a times I have spelled out these matters and presented 
these things to you because I want that the reality of Iqbal may be recognized. 
 
The foremost concern for Iqbal was that when he portrayed the virtues to the Muslim nation he 
should name or identify for them the representative of the collection (of those merits)? His 
concern was to select the ideal persons so that he goes on enumerating the merits and 
describing the persons. 
 
It is said in Pakistan that Dr. Iqbal is the sole thinker of Pakistan.  People speak of him as 
though Pakistan has produced only one thinker. In respect of politics he laid the foundation of 
Pakistan and in respect of education also he showed the way. But it is an old habit with us that 
we simply forget others! However, if we want to understand a thinker we have to examine the 
stages of the journey of his contemplations. The stages shown by Iqbal are … the first part in 
“khudi” and the second part in “bekhudi”. [Broadly speaking khudi=selfhood and bey-khudi = 
selflessness]  Khudi or Selfhood is required for the Muslim firstly in order to recognize it in his 
self then project it on to his duty towards the community as a Muslim. A Muslim needs an 
example for khudi and an example for bekhudi. Dr. Iqbal chose to give the examples in the 
person of Ali ibn abi Talib a.s. According to the scholars of the poetry of Iqbal, the Asrar-e-
Khudi, “Secrets of the Self” shows that for Iqbal the aim of life is self-realization and self-
knowledge.  In Rumuz-e-Bekhudi, “Hints of Selflessness”, Iqbal seeks to prove that Islamic way 
of life is the best code of conduct for a nation's viability. 
 
In a poem entitiled, “sipas’e janab’e Amir”. [‘Praise of Amirul Mominin’], Iqbal says, 

 
In my contemplations I visited the temples and entered the haram (the ka‘bah) seeking out my 
source of inspiration. There were many guides in the caravan of Truth but I was searching for a 
great man … 

  
All of a sudden his quest found his Beloved and Iqbal says it seemed he was possessed by his 
Love and it solved all his difficulties; his quest had reached its goal. Then Iqbal introduces his 
beloved in these terms …   

 
O Ali! You are my Noah of the ark of Love; you are the door to the center (city) of my Love. 
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You are the secret of the line that separates what is Essential and what is possible and the 
Chapters of Qur’an expound the nature of your being.  It may be noted here that the possible 
by definition has an infinite potential to progress and is always marching forward but it cannot 
surpass the boundary that separates it from the Essential the One God, Who is Necessary as 
the Creator of all that exists in the realm of the possible. The mystery of the line separating the 
Possible and the Necessary implies the fact that if it’s cryptic signature is rejected the possible 
would seem to merge with the Essential (an impossibility in itself) and stop being a possible of 
infinite potential to advance. Iqbal goes on to eulogize Ali ibn Abi Talib (a.s.)… 

 
You are the secret behind the success of Apostle’s mission and O Ali, praising you is like 
eulogizing Muhammad (S). Iqbal says I have visited all the places of worship in my search and 
finally I saw this visage that I am lost to myself … Iqbal elaborates his condition,  

 O Ali! Having partaken the wine of your love, I have abandoned all my 
worries; now if I am told to become a Nusayri what do I do?   

 
Investing in the remembrance (of the sufferings) of your progeny I have freed myself from the 
worry of the end result. It is amusing to note that for Iqbal the excursions through the idol-
temples culminate in securing the Hereafter!  
 
The symbolism Iqbal uses to bid people to emulate is the person who had purchased the 
pleasure of God. Thus his usage of the terms asadullahi, hydari, karrari, zor-e-Hyder, and faqr 
clearly show whom Iqbal wants the nation to emulate and he supplements his argument 
referring to such companions of Ali a.s. like Hazrat Buzar and Salman, Qanbar and Bilal. 
 
The first two verses of the long poem in Asrar under the title ‘secrets of the names of Ali’e 
Murtaza” sets down the tone of what Iqbal has to say about his ideal.  

 

 
Iqbal acknowledged freely that he is shining like a pearl in the world by virtue of his love for 
Ali’s family. Ali is the foremost of all Muslims whose love represents the capital of the faith. 
Iqbal further says …  

 

 
 
Obviously, Iqbal has attempted to versify some of the traditions/ahadith narrating the merits of 
the Guide whom he found after looking for him in daeyr wa haram, the temples and the 
sanctuaries.   
 
Whatever may be the position of Ali for Iqbal, he was aware that Ali was fighting the battle of 
Jamal and Ali was up in arms in Siffin and yet Iqbal opts to praise Ali a.s. I leave it to the 
Muslim community to decide where Iqbal stands. However, in his contemplations, Iqbal has 
always preferred Love (ishq), intuition (kashf) and absorption (jazb) compared to Intellect (‘aql) 
and Knowledge (‘ilm). In the line of his thinking Iqbal has followed Jalaluddin Rumi whom he 
considers as his spiritual mentor. Our position may be stated as follows. 
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Islam demands servitude of the Devine with ‘aql, the intellect. Therefore it is said that 

 the first creation by God was ‘aql. The moment it was created the intellect 
bowed in prostration. Then it prayed to the Creator to be allowed to intercede for him who 
follows it. Now, the intellect decides what is good and what is bad but if someone chooses to 
act and desire otherwise the intellect becomes helpless.  
 
The duty of intellect is to decide between good and bad, between the righteous and the evil. 
The duty of knowledge is to distinguish … where is light and where darkness is, where is a 
pitfall and where the straight path lies. But intention is not under intellect and knowledge. The 
intention or will to act owes itself to influence (the influence of the parents, the friends, the 
school and the society etc.); as the influence changes so does the intention. Therefore the 
Necessary Being wanted that man should be attached to such a love that encompasses man in 
the privacy of his heart, in any assembly or in total solitude. The intellect would praise such a 
love as essential. Because deliverance is not possible without action it was necessary that the 
intention, which accepts the influences and leads to a man’s acts, should be brought under 
some control. 
 
Hence the Intellect itself decides that human intentions are subordinated to Love. If it is only a 
temporary situation it may be love in the ordinary sense muhabbat, but if it is a permanent 
condition then it is mawaddat and this is the love of a true believer for Ahl al- Bayt (a.s.).  The 
permanent love, mawaddat, is itself a companionship when alone and it is an assembly in 
solitude; it controls the intentions because I feel that those whom I love are watching. How 
wonderful would be that society where the intellect submits (to this love) that I am being looked 
after, I am being observed. This love is therefore emphasized in the Qur’an, 

 --- 

Please always remember that Intellect itself is Love. The intellect demands of you to love someone, 
keep someone as your friend. And in your submission to Allah, choose Him as the Necessary Being to 
be loved such that none is dearer to you than His commandment so that God too loves you. This love is 
nothing but ‘aql, the intellect. And if you love Ali ibn Abi Talib (a.s.) who gave up everything for the love 
of Allah you are not only with Ali but you are with the Intellect. Some people may be deceived by our 
repeated use of the word “Love” that it is some thing removed from the intellect. On the contrary, one 
without intellect cannot engage in love because he cannot discriminate as to whom should be loved. 
Loving the Messenger could never be opposed and none could find fault in his Par-excellent person. 
While none could say that there happened to be some teacher for the ummi Prophet, none can say this 
even for Ali that he was a disciple of anyone. But we do find a tradition that the Prophet said: "`Ali is 

part of me and I am part of `Ali! Further, he also said to Ali, , O Ali! you are from me and 
I am from you! Ali a.s. was a party to the esoteric secrets of the Prophet, as Iqbal say, 

: O Ali! You are the secret behind the Apostleship of Muhammad s.a.w.a. 

Therefore while burying the Prophet Ali a.s. lifts the body of the brother on his hands and prays, 

: O Lord! This is the first number in Your counting and Your companion in 
Eternity.  Finally, his own time to meet the Creator arrived and Ali a.s. was hit by the sword of the 
accursed ibn Muljim in the mosque of Kufah.  When people entered the mosque Ali a.s. was found 

placing his hand on the wound on the head and repeating to himself, , by the Lord of 
Ka‘bah I have succeeded. Then our Mawla was putting dust on his wound and talking to himself: 

: Created from this, would disappear in it and shall resurrect from it! 
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