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Latimer Trust 
Monthly Reading List – April 2020  

 

This is a summary of recent books read by Martin Davie, compiling his evaluations and the commendations of others. 

In this edition: 

Author Title Martin’s opinion 

Andy Angel The Jesus You Really 
Didn’t Know: 
Rediscovering the 
Teaching Ministry of 
Jesus 

This book is a salutary warning that we cannot simply teach God’s 

unconditional love and acceptance. It is a book that deserves to be 

widely read and its message needs to be widely disseminated. 

Vince Bantu A Multitude of All 
Peoples: Engaging 
Ancient Christianity's 
Global Identity 

This book is a very helpful study of the global spread of Christianity. It 

needs to be read by those studying Church History and by anyone 

else who wants to understand why it is incorrect to see Christianity as 

solely the religion of the West. 

Peter Leithart The Gospel of Matthew 
Through New Eyes 2 vols: 
Jesus as Israel 

This is a commentary that theological students will find extremely 

helpful in their studies, that ministers will consult time and again 

when preaching on Matthew, and that lay Christians will enjoy 

reading as they seek to understand the Bible better. 

Alister McGrath Iustitia Dei: A History of 
the Christian Doctrine of 
Justification 

In order to understand contemporary scholarship with regard to 

justification it is to this edition of Iustitia Dei that students must now 

turn. 

John Peckham The Doctrine of God: 
Introducing the Big 
Questions 

This book will be very useful for students studying theology who are 

approaching the doctrine of God for the first time, and also for those 

who studied theology some time ago and who now want a refresher 

course on this topic. 
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Andy Angel, The Jesus You Really Didn’t Know: Rediscovering the Teaching Ministry of Jesus, 

Cascade Books, ISBN 978-1-53264-492-4, £18.00 (e edition also available).  

Overview:  
Andy Angel is the Vicar of St Andrew's Church, Burgess Hill and was formerly a lecturer in New Testament at St. 

John’s College Nottingham.  The reason his new book has a picture of a solitary elephant on the front cover is 

because the subject of this book is what Angel considers to be the ‘elephant in the room’ in the contemporary 

church, namely Jesus’ teaching about judgement and the consequent need for Christians to live lives of holy 

obedience.  

As Angel sees it, the problem lies in the gap between popular presentations about Jesus as someone who taught 

God’s unconditional love and the material concerning Jesus that we find in the Bible.  

In Angel’s words:  

We hear the language of love and grace. We are told that God loves us unconditionally. God accepts us and 

welcomes us just as we are, no matter what we have done. We hear that Jesus is different from other 

teachers of his day. They demanded high moral standards and heaped up high commandments that were 

impossible to bear – then or now. Jesus simply came with love and offered us the way to a new sort of faith, 

one of freedom and grace.  

However, the problem is that:  

Sometime into our Christian journey, we start to read the Bible. We discover a very different Jesus in the 

Gospels. He talks of judgment. He warns people of a day when God will judge the world. He says that on that 

day he will disown anyone who was ashamed of him. He tells whole communities that they will suffer dire 

punishment for not listening to him. He gives some grisly pictures of eternal punishment. We read his moral 

demands in places like the Sermon on the Mount and wonder if Jesus really meant it and, if he did, where on 

earth that leaves us. Or, more to the point, where in heaven or hell that will leave us.  

According to Angel, faced with the tension between popular teaching about God’s unconditional love and grace and 

the words of Jesus in the Gospels, the strategy that Christians all too often adopt is (to use a mixed metaphor) to 

sweep the elephant in the room under the carpet by ignoring the biblical material. In his book, says Angel: 

I try to pick up the carpet and free the elephant. I want to take a good hard look at it in order to try to 

understand it better. Having done so I want to learn to ride it.  

In other words, he wants to help Christians to understand what Jesus really said about judgement and obedience, 

and how they are to make sense of this teaching and respond to it in practice.  

In order to do this, Angel focusses on the teaching of Jesus as contained in the Gospel of Matthew. He argues that in 

the light of what we find in Matthew we cannot avoid the fact that Jesus did warn about forthcoming judgement and 

that the arguments to the contrary both by popular writers such as Rob Bell, and by scholars such as Ulrich Luz, are 

un-persuasive.  

Furthermore, Jesus not only taught judgement, but also taught that in view of this judgement what people needed 

to do was to repent and to live in accordance with his interpretation of the Jewish law. Jesus did not reject or break 

the law of Moses, but lived in obedience to it, and he instructed his disciples to do the same by living in accordance 

with his teaching. To quote Angel again:  

Jesus teaches obedience to God's commands because he wants people to enter the Kingdom of heaven.  He 

knows that people need forgiveness. He offers people forgiveness through repentance, which involves 

changing the way we live and living lives of obedience to God. Jesus teaches that his interpretation of the 

law is final. People find the true interpretation of God’s commands only in his teaching. Therefore, to obey 

the commandments of God we have to live out the teaching of Jesus. Jesus described those who listen to 

and live out his teaching as wise . He identified those who listened but do not live out his teaching as foolish. 
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The wise reap the reward of the kingdom of heaven while the foolish reap destruction. The answer to 

judgment is to repent of our sins and then learn to live out the teaching of Jesus  

It might seem at this point that Jesus simply tells us what we need to do and then leaves us to get on with it. 

However, contends Angel, this is not the case. Jesus, he writes:  

…is committed to his disciples and promises to be present with them all day everyday as they follow his 

command to make disciples of all peoples. In his earthly ministry he gave the ultimate interpretation of the 

Torah and has identified this as the law. But he did not and does not leave his disciples to learn how to live 

out his teaching by themselves – let alone to teach it to others in their own strength or weakness. He 

commits himself to teach personally each disciple how to live out his commands, and promises to do this in 

humility and gentleness as he comes alongside us. He will never leave us as we learn from him how to live 

his way. He also commits to being the real teacher as we engage in teaching others to obey his commands . 

He knows our frailty and arrogance. So, he teaches us to sort out our own lives before we try sorting out 

problems in others with which we struggle ourselves. We need not fret or fear that he has come to fulfill the 

law because he has not come to tell us to fulfill it by our own efforts. He has committed to fulfilling this law 

in us through his gentle and humble mentoring of us and he calls us to become a community of humble 

fellow disciples who acknowledge our own strengths and weaknesses and who seek to encourage one 

another in kindness and integrity.  

In summary, declares Angel, it is not sensible to deny the existence of the elephant under the carpet:  

Jesus did preach that we will all be held accountable for our wrongdoings. Jesus did teach that there would 

be a day of judgment. Jesus did not advise us to ignore this because some kind of morally insipid love (that 

does not take the damage we do to ourselves and others seriously) will triumph over justice by ignoring it. 

Nor did he teach that we can avoid being held accountable through faith in such love. Jesus calls all to repent 

of our wrongdoings and follow him. He teaches us to obey his commandments and to live lives of holiness in 

his community of disciples, humbly helping each other to grow in righteousness where we have our own 

lives sorted and so the moral right to do so. He did not break the law or teach breaking the law – and he 

certainly did not do so in the name of love. He taught that loving God and neighbor was the highpoint of the 

law and all his commandments make sense in the light of these two most important commands. We are to 

obey all that Jesus commanded but we need not to be afraid of this as too tall an order because Jesus 

promises that he himself will be present with us all day everyday teaching us how to live – and he commits 

to doing this in humility, kindness, and gentleness, as well as with the strength to see us through. This being 

the elephant under the carpet, we ought not to ignore it but learn to ride it.  

Martin’s opinion: 
This book is a salutary warning that we cannot simply teach God’s unconditional love and acceptance. God does love 

us and does want us to live with him for ever, but as Angel notes, this does not mean that we are free to live any way 

we like it. Jesus makes clear that if we are to survive the last judgement we have to live in a particular way, but he 

also promises that, if we let him, he will enable us to live in that way. Jesus is Lord and we need to obey him, but is 

also the one who enables our obedience. This is a book that deserves to be widely read and its message needs to be 

widely disseminated. As Angel says, people need to learn to ride the elephant!    

Commendations:  
Steve Walton comments:  

This fresh, provocative book argues powerfully that the popular understanding of Jesus as one who 

welcomes us with open arms and expects little change from us is deeply and fatally flawed. Not only that, 

this view of Jesus is dangerous to people's lives and their standing with God. Dr. Andy Angel leads us 

thoughtfully through Matthew's Gospel to see why this is so, and what the real Jesus is like – a Lord who 

teaches, encourages, and supports believers to walk with him and be transformed as they follow him humbly 

and obediently. Read and act on it! 
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Vince Bantu, A Multitude of All Peoples: Engaging Ancient Christianity's Global Identity, IVP 

Academic, ISBN 978-0-83085-107-2, £28.62 (e edition also available).  

Overview:  
Vince Bantu is assistant Professor of Church History and Black Church Studies at Fuller Theological Seminary and is 

the director of the Meachum School of Haymanot in St. Louis Missouri, which provides theological education for 

urban pastors and leaders. 

The concern that underlies his new book is the missiological problem caused by the widespread contemporary 

identification of Christianity as a Western/white form of religion. In his words:  

The concern that motivates this book is fundamentally missiological. That is to say, the primary concern of 

this investigation is rooted in the dilemma of people rejecting Christianity because of the perception that it is 

a Western /white religion and therefore not appropriate for non Western /white people. The Western/white 

captivity of the church is a profound stumbling block to the reception of the gospel. In the Western world, 

the growth of secularism, agnosticism, and atheism is due in large part to historical atrocities committed by 

Western Christians. In the non-Western world, non-Christians perceive Christianity as a white, Western, or 

American religion while seeing the gospel as antithetical to their cultural identity. Therefore, fellow 

members of a non-Western people group who converted to Christianity are often seen as becoming white, 

Western, or American.  

As Bantu sees it, in the face of this problem, the Church: 

… has two interrelated and indispensable tasks going forward: (1) the deconstruction of the Western, white 

cultural captivity of the Christian tradition and (2) the elevation of non-Western expressions of Christianity. 

Inherent in these tasks is the rejection of the incomplete history that has been transmitted in Western 

Christian context as well as a post-colonial ‘bottom up’ view of Christian tradition. The goal here is neither 

the cultural idolatry of one group nor a prescription for abhorrence of another. Rather this shift of focus is 

motivated by the continued realization of the Kingdom of God through embracing the image of Christ among 

every tribe, tongue, and nation.  

The purpose of his book is to contribute to these two tasks by means of a study of the early history of Christianity:  

The following chapters will investigate the historical roots of the Western cultural captivity of the church in 

the patristic period and the concurrent development of early non -Western expressions of Christianity. Many 

people who reject Christianity as a Western/white religion often do so because of a particular understanding 

of Christianity’s emerging from the Western/white world. Since incomplete history has contributed to a 

missiological dilemma, this attempt at responding to such a dilemma will be through a historical study.  

To put it another way, the book shows why Christianity became identified with the Western world and why this 

identification fails to do justice to the fact that from the earliest days of its existence Christianity has not been 

confined to the Western world, but has instead been a global religion.  

The book consists of four main chapters:  

Chapter one looks at ‘the roots of Westernised Christianity.’ It focuses on the Christianization of the Roman Empire, 

the Christological schism between the Church of Europe and the Church of Africa and Asia, and the formation of 

Islamic and European Christian empires. 

Chapter two turns to the investigation of  ‘early Christianity in non-Western contexts’ by looking at the early history 

of Christianity in Africa – specifically North Africa and the three Nile Valley kingdoms of Egypt, Nubia, and Ethiopia.  

Chapter three considers ‘early Christianity the Middle East.’ Beginning with early Christianity in Antioch and 

Palestine, it then traces the history of the Syriac speaking Christian communities of Syria, Lebanon, and Arabia, as 

well as early Caucasian Christianity in Armenia and Georgia.  
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Chapter four continues to trace the development of Syriac speaking Christianity, describing how it spread 

throughout the Asian continent from Persia to various regions in India, Central Asia, and finally China.  

A concluding chapter ‘Following Jesus the Way He Made Us’ argues that what the history explored in the previous 

chapters shows is that Christianity has never been an inherently Western/white religion and therefore there is no 

reason why it should be so today. Instead the fulfilment of God’s plan for the blessing of all nations through the 

family of Abraham (Genesis 12:3) demands that contemporary Christianity needs to take a variety of a contextual 

forms appropriate to the setting in which the Gospel is being proclaimed.   

Martin’s opinion: 
This book is a very helpful study of the global spread of Christianity in the early centuries of the history of the 

Church. It needs to be read by all those studying Church History at university or theological college and by anyone 

else who wants to understand why it is incorrect to see Christianity as solely the religion of the West. God’s intention 

has always been that Christianity should be a global religion and Bantu’s book is a salutary reminder that it has been 

a global religion from the earliest centuries of its existence. The problem is that many in the West have forgotten this 

fact and the Church’s mission has suffered as a result.  

Commendations:  
Soong-Chan Rah has written:   

There are very few books we can legitimately call game-changers in the publishing world, that can 

revolutionize a field of study and transform our ongoing engagement on a topic. Dr. Vince Bantu has written 

a game-changer of a book that will rework our engagement with church history, global Christianity, 

missiology, evangelism, and multicultural ministry. Thoroughly researched while comprehensive in scope, all 

future discussion on the history of the church and its implication for the future of the church must now go 

through this book. 
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Peter Leithart, The Gospel of Matthew Through New Eyes Volume One: Jesus as Israel, 

Athanasius Press, ISBN 978-0-98629-245-3, £15.21 (e edition also available) and The Gospel 

of Matthew Through New Eyes Volume Two: Jesus as Israel, Athanasius Press, ISBN 978-1-

73353-560-1, £20.00 (e edition also available).  

Overview:  
The criteria for a good Bible commentary is that it should explain clearly and accurately the message of the original 

biblical author(s) and that it should apply this message to the situation of Christians today. The new two volume 

commentary on Matthew by the American pastor and theologian Peter Leithart fulfils both of these criteria 

admirably.  

In this commentary Leithart offers a clear and convincing account of the overall message that Matthew’s Gospel is 
written to get across. For Leithart this overall message is that Jesus is simultaneously both Israel and Israel’s God. 
God himself fulfils the history of his people by his actions as Emmanuel – God with us (Matthew 1:23).  

In Leithart’s words:  

Matthew has told the story of Jesus as a recapitulation of the story of Israel. Jesus does it right; He keeps the 
covenant; he is the obedient Adam reversing the scene of the first Adam, the obedient Israel undoing the 
failure of the first Israel. He goes to the wilderness and resists temptation. He conquers the land with words 
of healing and power. He is faithful in the face of the attacks of the people and of Herod.  In his death and 
resurrection, Jesus relives Israel's exile and return. Jesus is Israel, living through the history of Israel in order 
to undo that sinful tragedy.  

Jesus is Israel, but Jesus is more than Israel. He is also Israel's God…. In Jesus, Yahweh comes in flesh; 
Yahweh comes in person, as the Son, greater than Moses, Joshua, Solomon and all the rest put together. 
Israel still rejects him.  

But the God of Israel doesn't stop coming. After His servants have been rejected countless times, after He 
has been rejected time without number, He keeps coming and will not give up coming. Israel's history is a 
story of a spurned husband, of a scornful wife. But it's a story of a spurned husband who refuses to give up 
on His bride. His bride spurns him and finds other husbands, but He woos her back. He is the relentless, the 
pursuing Hound of Heaven.  

And this is the message of the final act of this drama, the resurrection of Jesus. Yahweh comes in flesh; 
Israel's father comes as Israel's son, and he is rejected yet again. But the resurrection shows that he will not 
allow rejection to have the final word. He will not let Israel's rejection stand. He keeps coming back even 
after Israel thinks they have killed him. His love will not let Israel rest; in His love He will not allow Israel to 
reject Him forever. This is great good news, the gospel of God, the gospel that reveals God as He is, the 
gospel that reveals God. Matthew’s Gospel reveals that God is love. Matthew’s Gospel reveals that God is 
relentless death-defying love.  

As well as offering this insightful account of Matthew’s overall message, Leithart also offers insightful comments on 

the meaning of the individual passages of which the Gospel is made. Three examples will serve to illustrate this.  

First, commenting on Jesus’ words in Matthew 7:24–27 about the house built on the rock and the house built on the 

sand, Leithart writes:  

Jesus also has the situation of Israel in mind when he warns about the house standing or falling. In the 

context of Jesus’ ministry, the house that he talks about in verses 24–27 must be the temple and/ or the 

house of Israel. Jesus is giving Israel a way of survival rather than destruction. If Israel continues to pursue 

her traditional patterns of life, she will end up surrounded by Roman armies; Rome is the ‘flood’ that comes 

crashing against the house built on sand and destroys it. Jesus is speaking like one of the prophets, like 

Ezekiel, who warned Israel in similar words (Ezekiel 13:8–14). 
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By the time we get to the end of the Gospel, the Jews have made their choice. They have decided to go 

through the wide gate and follow the broad way. They have rejected the way of peace. They have listened to 

false prophets, and they have heard but not done Jesus’ words . They are doomed, and so Jesus comes back 

to the image of the falling house. Only this time, in Matthew 24, it is not a warning but a prediction. Israel 

has chosen to build on sand, and the wind and rain and flood of God's judgement will come, the axe will be 

laid at the root of the fruitless trees and Israel will perish in fire. 

Jesus is warning Israel specifically, but Jesus’ words have rightly been taken more broadly. The temple can 

serve as a trope for our lives, our families, our churches, our businesses, our schools. And the same warnings 

apply. And these warnings apply specifically to the new Israel, the church. And Jesus warns us that it is not 

enough to parrot the Reformation creeds and slogans. A church can memorise the Westminster Catechism 

from now until judgement day, and that will not keep the church stable and strong. That will not hold her up 

in the day when the rain and wind and rivers beat against it. She will stand only if she hears the words of 

Jesus and does them.  

Secondly, commenting on the way in which the women who follow Jesus become prominent in the story of Jesus’ 

death, burial, and resurrection, after the male disciples have fled into hiding, Leithart notes:  

Even the earlier references to women, the ones that seem to be demeaning, are in fact complimentary. 

Women are almost invisible in the earlier part of the story. They are in the background, with the children. 

But Jesus tells his disciples to become like children. At one point, he pulls a child from the back and sets him 

in front of the disciples, saying: ‘Unless you are converted and become like children, you will not enter the 

Kingdom of heaven. Whoever humbles himself as this child, he is the greatest in the kingdom of heaven’ 

(18:3–4). And later, ‘Let the children alone… for the kingdom of heaven belongs to such as these’ (Matt 

19:14). The women who are with the children are where all disciples should be, not proudly putting 

themselves forward but humbly serving. Matthew has set us up. All along come up we thought that the main 

characters of the story were men like Peter, James, John, Judas. Now at the climax, he shrewdly levels us 

with a punchline: the truest disciples are the ones we have barely noticed. We must re-read the entire 

Gospel from these margins, with the insight that the invisible women are the most inspiring models of 

discipleship.  

Thirdly, addressing the issue of why the angel at the tomb tells the disciples to go back to Galilee after the 

resurrection, Leithart explains that this is because:  

The sequence of events in that first Galilean ministry is being replayed. Jesus battles Satan in the wilderness, 

resisting his temptations and proving himself the true Son, the true Israel of God. Then He withdraws into 

Galilee, and begins preaching the gospel of the kingdom. ‘Repent,’ he says, ‘for the kingdom of heaven is at 

hand.’ The end is the beginning. The end is a new beginning. In Jerusalem, Jesus battles Satan. In Jerusalem, 

the Jews challenge Jesus’ claim to be Son of God, just as Satan did. In Jerusalem, the Jews ask for a sign, just 

as Satan did. In Jerusalem, the Jews demand that Jesus come down from the cross, just as Satan tempted 

him to avoid the cross altogether. Jesus’ trials in Jerusalem are a second entry into the wilderness to battle 

Satan, and now that he has emerged victorious, he goes to Galilee, begins proclaiming the gospel, and sends 

his disciples to all the Gentiles throughout the earth. Jesus’ ministry has not ended with his death. Because 

of his resurrection, His ministry starts over again. We are back to the beginning; it is a new beginning .  

The beginning that is announced here is not, however, simply a return to the beginning of the Gospel. The 

end of Matthew’s Gospel reaches not just back to the beginning of the gospel story, but to the beginning of 

all beginnings, back to the beginning when God created the heavens and the earth. Matt 28:1 literally says 

‘on the Sabbath, after it began to dawn towards the first of the Sabbaths.’ Jesus rises on the day after the 

Sabbath, but it is also the beginning of new Sabbath. The day after the Sabbath, the first of the Sabbaths, is 

the first day of a new creation, and this new creation is not just a return to the old creation but an 

improvement on it.  
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Martin’s opinion: 
As the footnotes show, Leithert’s commentary is a great work of scholarship. Leithart has consulted a whole host of 

scholars, ancient and modern, and drawn upon their insights, but he conveys what he has learned in a very readable 

way. This commentary is both scholarly and devotional and with the exception of the occasional piece of un-

transliterated Greek it is a commentary that is accessible to everyone. It is a commentary that theological students 

will find extremely helpful in their studies, that ministers will consult time and again when preaching on Matthew, 

and that lay Christians will enjoy reading as they seek to understand the Bible better. Very highly recommended.  
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Alister McGrath, Iustitia Dei: A History of the Christian Doctrine of Justification, 4ed, CUP, 

ISBN 978-1-10845-999-0, £34.99 (hardcover and e editions also available).  

Overview:  
All orthodox Christians believe that we are justified by God as result of the saving work of Jesus Christ. The reason 

we believe this is because this is what is taught by Paul in the New Testament. Paul writes, for example, in Romans 

3:23–24 ‘since all have sinned and fall short of the glory of God, they are justified by his grace as a gift, through the 

redemption which is in Christ Jesus.’  

However, the belief that we are justified by God then raises the inevitable question of what justification means. If we 
are justified by grace, how does this happen, what does this involve, and how does it change our relationship with 
God?  

The issue of what justification means has been discussed throughout the history of the Church. It was at the centre 
of the debates between Protestants and Roman Catholics at the Reformation and it remains a live issue today, as the 
vigorous discussion of N T Wright’s writings on the subject make clear.  

Alister McGrath’s study of the history of the Christian discussion of the meaning of justification, Iustitia Dei, has been 
regarded as the clearest, most comprehensive and most up-to-date study of the topic since it was first published 
back in 1986.  

The third edition was published in 2005 and McGrath has now produced a completely revised edition designed to 
reflect the significant developments in scholarly study of the doctrine of justification which have taken place in 
recent years. In his words:  

The fourth edition… represents a complete reappraisal of every aspect of previous editions, including their 
structure and format. Those using this work for teaching purposes should thus ensure that they familiarise 
themselves with these structural and scholarly changes. My continuing engagement with both primary and 
secondary sources in this field convinced me of the need to rewrite the book, returning what was clearly 
sound, reliable and useful to its readers, while correcting or modifying whatever was open to justified 
criticism.  

The rapid pace of scholarly development in many areas – such as the nature of Pelagianism, or the extent of 
early Christian engagement with the Pauline line corpus – means that the earlier editions of this book can no 
longer be considered to be reliable in their judgments at points of importance, precisely because of such 
significant shifts in the scholarly consensus. Scholarship is moving at an accelerating speed, and it is doubtful 
whether any study of a theological theme or motif can now ever hope to be described as definitive.  

The new edition is in five parts which trace how the concept of justification emerged in the New Testament in the 
teaching of Paul, and how it has been developed since in the Patristic period, in the Middle Ages, by both Protestants 
and Roman Catholics at the Reformation, and by theologians since the Enlightenment.  

As McGrath explains, what the book does not do is attempt to give a definitive answer to the question of what 
justification means. What it does do is chart how this question has been answered over the centuries by writers in 
the Western theological tradition:  

Finally, I must again disappoint those who are hoping for a definitive pronouncement on what the word 
justification really means. This is a work of historical analysis, not of theological prescription. It does not 
attempt to define the concept of justification, but rather documents the various ways in which justification 
has been understood within the western theological tradition over two thousand years. That definitional 
task I gladly leave to others. 
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Martin’s opinion: 
This fourth edition of Iustitia Dei is a very valuable re-working of an important resource. Because of the importance 

of the doctrine of justification in the Christian tradition, anyone  who wants to understand Christian theology needs 

to seek to understand the meaning of justification, both what justification means in the Bible, and what it has been 

understood to mean by subsequent generations of Christians. McGrath’s book provides students of Christian 

theology with the resources they need to achieve such understanding. The reason they need to consult this new 

edition rather than use one of the older editions is because, as McGrath says, scholarship has moved on. In order to 

understand contemporary scholarship with regard to justification it is to the fourth edition of Iustitia Dei that 

students must now turn. 
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John Peckham, The Doctrine of God: Introducing the Big Questions, T&T Clark, ISBN 978-0-

56767-784-6, £24.99 (hardback and e editions also available).  

Overview:  
John Peckham is Professor of Theology and Christian Philosophy at Andrews University in the USA. His new book is a 

textbook designed to introduce students to what its title calls the ‘big questions’ about God.  As Peckham writes in 

his opening chapter:  

This book introduces the big questions about God, including questions such as: Does God change? Does God 

have emotions? Can God do anything? Does God know the future? Does God always get what God wants? Is 

God entirely good? How can God be one and three? The answers to these questions hold massive 

implications for all other theological issues. As Thomas Aquinas put it, ‘A small mistake in the beginning is 

great one in the end.’  At the beginning of theology is how one conceives of God, which affects everything 

else. The theological path you set out on depends a great deal on your concept of God and how God relates 

to his creation (the world).  

The reason why questions about God are so important for all other theological issues is, he says, because in Christian 

theism the nature of God and his relationship to the world is the one big issue which necessarily encompasses all 

others:  

In systematic theology, the study of God’s nature and attributes and how God relates to the world is known 

as the doctrine of God, or theology proper. This book approaches the doctrine of God from the standpoint of 

Christian theism, defined as belief in the one triune God who is the creator and sustainer of the world. Here, 

the ‘world’ refers to everything beyond God – the entire cosmos. Put differently, the God-world relationship 

encompasses everything that is. Accordingly, the doctrine of God holds implication for everything else.  

The aim of Peckham’s textbook is, he writes:  

…to provide a clear and concise introduction the doctrine of God, focusing on some big questions relative to 

divine attributes and the God-world relationship in recent Christian theology  

The way the book works is by surveying:  

….some selected contemporary perspectives regarding each of the primary questions, briefly considering 

where each perspective locates itself relative to the classical Christian tradition, offering explanations of the 

technical issues involved, and including a brief survey of some relevant biblical data regarding each question.  

After the introductory chapter which explains the nature and contents of the book, there are then six main chapters. 

These cover eight questions:  

 Does God change?  

 Does God have emotions?  

 Does God have a future?  

 Does God know everything?  

 Does God know the future? 

 Can God do anything?  

 Is God entirely good?  

 How can God be one and three?  

 An epilogue gives some concluding reflections and there is also a glossary of key terms.  

Martin’s opinion: 
This textbook by an experienced teacher provides a clear and reliable introduction to contemporary discussion about 

the big questions concerning God listed above and how this discussion relates to the Christian tradition and to the 

teaching of Scripture. It will be very useful for students studying theology at university or theological college who are 
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approaching the doctrine of God for the first time, and also for those who studied theology some time ago and who 

now want a refresher course on this topic. Highly recommended.  

Commendations:  
Jerry Walls declares:  

This is a terrific little book on the biggest of all issues. The discussion is biblically driven and deeply informed 

by, and conversant with, the best philosophical and theological literature. It is an excellent account of the 

current state of the debate and will be an ideal text for introductory theological courses. 

 

 

 

 


